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Happy art thou, O Israel: who is like unto thee,  
O people saved by the Lord, the shield of thy help,  

and who is the sword of thy excellency!  
and thine enemies shall be found liars unto thee;  

and thou shalt tread upon their high places.
Deuteronomy 33:29
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MEDITATION

SEPARATION

Then the angel that talked with me went forth, and said unto me, Lift up now thine eyes, and see  
what is this that goeth forth. And I said, What is it? And he said, This is an ephah that goeth forth.  

He said moreover, This is their resemblance through all the earth. And, behold, there was lifted up a talent  
of lead: and this is a woman that sitteth in the midst of the ephah. And he said, This is wickedness.  

And he cast it into the midst of the ephah; and he cast the weight of lead upon the mouth thereof.  
Then lifted I up mine eyes, and looked, and, behold, there came out two women, and the wind was in their wings;  

for they had wings like the wings of a stork: and they lifted up the ephah between the earth and the heaven. 
Then said I to the angel that talked with me, Whither do these bear the ephah? And he said unto me,  

To build it an house in the land of Shinar: and it shall be established, and set there upon her own base. 
—Zechariah 5:5–11

S eparation!
Separation is the Lord’s answer in this vision to a 
question that undoubtedly arises in the heart of 

the prophet as he considers the immediately preceding 
vision of the flying curse.

In that vision the Lord had revealed to the prophet 
that the curse will be fulfilled over the whole land, over 
the house of God, and over the church of God, so that 
all the ungodly—those who swear falsely and those who 
steal—will be uprooted from the land and perish with 
their houses.

And the prophet understands that vision. Yet again 
he is lost in deep reflection on that wonderful night of 
visions, and the question arises: How shall this be? When 
this dreadful curse comes, when this curse of twenty cubits 
long and ten cubits wide strikes the holy place, how will 
it be possible that the curse strikes only the ungodly? Will 
not the righteous be destroyed with the ungodly? Will 
not the flying curse strike those who fear the Lord as well 
as those who do not fear him?

The angel, who is the instrument to reveal and explain 
these visions to the prophet, speaks to the prophet and 
awakens him out of his deep reflection. The angel is about 
to show the prophet another vision, and the angel asks for 
the prophet’s attention, saying, “Lift up now thine eyes, 
and see what is this that goeth forth.”

In this wonderful vision of the woman and the ephah, 
the prophet receives an answer to his question.

The answer is, through separation!
There is a continual process of separation in which the 

ungodly constantly are being drawn away to their proper 
places: Shinar, Babylon, and the world.

And God’s people always are being separated and 
delivered from Babylon.

Sons of God and daughters of men mingled together; 
but Noah and his family were separated in the ark, and 
the curse and the flood devoured only the ungodly.

Righteous Lot was separated and delivered from 
wicked Sodom, and the ungodly were destroyed.

Departing with God’s people from the bondage of 
Egypt were fleshly Israelites who were being drawn away 
from God by their own lusts, who yearned always for 
the fleshpots and idols of Egypt. They could not enter 
Canaan because of their unbelief; they wandered in the 
wilderness and died, struck by the curse on the house 
of God.

But the righteous entered into the rest!
The fleshly seed of Abraham also entered the land of 

promise, and there they rapidly developed and prospered. 
However, always deceived through the lust of the flesh 
and the lust of the eyes and the pride of life, they were 
drawn away to the idols of the heathen around them 
and were falsifiers and thieves who yearned for Babylon. 
They were carried away to the land of Shinar, where they 
stayed, even when the remnant returned to the land of 
their fathers.

Always the remnant was delivered.
Pharisees and scribes, the blind, self-conceited, and 

self-righteous leaders of the blind, strained at a gnat and 
swallowed a camel and devoured widows’ houses. Yet the 
Pharisees and scribes piously observed the temple service 
and not only prayed but also cursed. Though they fasted, 
they satisfied their own flesh; and from monies stolen 
from widows, the poor, and the persecuted, the Pharisees 
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and scribes paid the Lord a tenth. They instructed oth-
ers in the law while they trampled the law and built the 
tombs of those they had murdered. They were under 
God’s wrath. That wrath acted as the curse on their own 
covetousness, and by it they were always carried far away 
to the land of Shinar, where they had their proper spiri-
tual homes. They became hardened when the kingdom of 
God came, and they remained behind when the violent 
took the kingdom by force.

Always there is a thorough process of separation!
The Lord knows how to deliver the godly out of 

temptations—even while a curse sweeps across the entire 
land—and to reserve the unjust for the day of judgment 
to be punished, chiefly those who walk after the flesh in 
the lust of uncleanness and who despise government. Pre-
sumptuous are they, self-willed, and not afraid to speak 
evil of dignities (2 Pet. 2:9–10).

This process of sifting continues its work right to the 
very end.

This sifting process works also in Jerusalem on the 
earth in the new dispensation.

In this Jerusalem there is the carnal element, the husk, 
and the chaff. There live Shinar’s citizens who wear the 
marks and the insignias of King Jesus. These citizens of 
Babel, who dwell in Jerusalem, constantly are being car-
ried away to Babel, being drawn away by their own lusts: 
the lust of the flesh, the lust of the eyes, and the pride of 
life. Thus they increasingly become lovers of their own 
selves, covetous, boasters, proud, blasphemers, disobedi-
ent to parents, unthankful, unholy, without natural affec-
tion, trucebreakers, false accusers, incontinent, fierce, 
despisers of those who are good, traitors, heady, high-
minded, lovers of pleasures more than lovers of God—yet 
they have a form of godliness (2 Tim. 3:2–5)!

So Jerusalem becomes Babylon.
Thus the holy city spiritually becomes Sodom and 

Gomorrah.
Until the curse comes over the whole land.
Making the final separation.
The separation of eternity!

Wonderful vision!
How shall these things be?
How will the curse over the whole land and the holy 

place work to sift and separate between the righteous and 
the ungodly, so that the righteous are delivered and the 
ungodly are struck and destroyed?

Lift up your eyes now and see!
What is this that now goes forth?
The prophet beholds an ephah—the largest dry mea-

sure used in Israel, roughly equivalent to one bushel. 

Even though the prophet sees an enlarged form of the 
ephah, as can be determined easily from the rest of this 
vision, the ephah is clearly recognizable. Moreover, the 
angel immediately declares, “This is an ephah that goeth 
forth. This is their resemblance through all the earth.” 
The pronoun “their” refers to the immediate context in 
which the angel speaks of “every one that stealeth” and 
“every one that sweareth”—references to the wicked 
among Israel who are destined to be struck by the curse 
and utterly eradicated.

But there is more to see. A heavy lead plate covers 
the ephah and is lifted up; and the prophet sees in the 
midst of the ephah a woman, sitting and then rising as 
if poised to step out of the ephah. And the angel says 
to the prophet, “This is wickedness.” And simultaneously 
the angel casts the woman back into the ephah and seals 
it shut with the lead plate. Then on the scene appear two 
women with stork-like wings. The wind fills their wings, 
and the women take the ephah and its contents and carry 
it away between heaven and earth.

Where?
To the land of Shinar.
There a house is built for the woman in the ephah.
There the ephah is established and set upon its 

foundations.
A wondrous sign!

What might this mean?
What is the word of the Lord to the prophet and to us?
Is the woman within the ephah a symbol of a measure 

of iniquity that has reached its fullness?
But what, then, is the significance of the ephah and 

the woman being carried away to the land of Shinar and 
that a house is built as a residence for the woman?

Is the woman in the ephah a symbol of the sin of idol-
atry, which vanished from the land of Canaan after the 
exile, as some have suggested? This interpretation strips 
the vision of almost all its significance. Moreover, what is 
the meaning of the angel’s words that the ephah is “their 
resemblance through all the earth”? And why would the 
sin of idolatry be transported to the land of Shinar? Why 
would a house be built there as a residence for the woman?

Is the woman an image of the godless world power 
that always plagued Israel and destroyed Jerusalem, as yet 
others interpret this wondrous vision? This interpreta-
tion leaves all the previous questions as even more insur-
mountable objections.

What, then, is the meaning of the image of the ephah 
and the woman?

According to the meaning of the angel’s words “this is 
their resemblance through all the earth,” it is certain that 
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the image of the woman in the ephah taken as a whole 
is a symbol of the wicked throughout the land: those 
who steal and those who swear falsely. The Hebrew word 
translated as “resemblance” literally means eye. However, 
that Hebrew word can also mean color, appearance, or 
form. In Leviticus 13:55 that Hebrew word describes the 
appearance or color of leprosy. In Ezekiel 1:4 that Hebrew 
word describes the appearance or color of amber. And in 
Ezekiel 1:5 the Hebrew word for vision is translated as 
“appearance.” So also in Zechariah 5:6, the Hebrew word 
translated as “resemblance” conveys the following mean-
ing: The woman within the ephah constitutes the true 
appearance of the wicked throughout the entire land; this 
is what they truly look like; this is their sign, their sym-
bol. And by means of this sign, they are portrayed most 
aptly. The woman within the ephah is the symbolic repre-
sentation of those who steal and those who swear falsely 
throughout the land!

And what might this mean?
Why this symbol, and what is its meaning?
It is certain according to the word of the angel that the 

woman is the embodiment of godlessness and iniquity. 
And the angel’s words particularly emphasize that the 
measure that the prophet beholds is an ephah. The ephah 
was the most common and familiar commercial measure 
in Israel. Godlessness within the ephah signifies iniquity 
in business and everything that accompanies such iniq-
uity in business. So scripture instructs us in Amos 8:4–6:

4.	 Hear this, O ye that swallow up the needy, 
even to make the poor of the land to fail,

5.	 Saying, When will the new moon be gone, 
that we may sell corn? and the sabbath, that 
we may set forth wheat, making the ephah 
small, and the shekel great, and falsifying the 
balances by deceit?

6.	 That we may buy the poor for silver, and the 
needy for a pair of shoes; yea, and sell the 
refuse of the wheat?

This is the woman in the ephah!
Unrighteousness in business!
The figure of all the ungodly in the whole land and in 

the whole church!
An image of those in Jerusalem who steal, who devour 

the needy, who enrich themselves with the wages of 
laborers, who oppress the poor and destroy the wretched, 
who pay tithes on what they obtained through deceit 

and oppression, and who build temples and altars and 
churches and schools out of their plunder.

Thieves on a grand scale!
Babylonians in Jerusalem!

Woe unto them!
The flying curse is upon them!
And by their own lusts, they are ever drawn away 

toward the land of Shinar—the land of Babel—where 
their true dwelling place lies and where they never will 
inherit alongside the children of the kingdom!

Such, indeed, is what the vision further reveals to us.
The ephah and the woman are carried away by two 

women—women with stork-like wings and the wind in 
their wings—borne through the air between heaven and 
earth. Everything suggests that their carrying away is not 
by force or some external power but by a spiritual force of 
the inner impulse of iniquity. Just as the woman within the 
ephah is easily identified as an image of unrighteousness, so 
likewise it is easy to identify the two women as represent-
ing the forces of iniquity—the lusts of the flesh and the evil 
desires of sin. This interpretation is reinforced by the imag-
ery of the stork-like wings. The stork is likely a part of the 
vision not only for its broad wingspan but also because a 
stork was classified among the unclean animals—creatures 
that according to the law were to be an abomination to 
Israel. This interpretation is reinforced further by the fact 
that the woman inside the ephah is carried away through 
the air, not along the surface of the earth.

Through the operation of God’s curse, the ungodly 
in the whole land are led away through their own lusts, 
enticed, and inexorably carried away!

To what place?
To the land of Shinar! There Babel’s tower was the ideal 

of ungodly men. The land of Shinar is then also Babel, 
the world, the power of the beast, and the antichrist!

They are carried away to that place!
The ungodly Israelite, whose appearance is the woman 

in the ephah, and the pious thieves and the lovers of the 
world increasingly lose the form of godliness; they turn 
toward Babylon, where they are received with open arms 
and take up permanent residence.

The nominal church becomes a false church; the false 
church becomes antichrist.

Until the flying curse upon her is fulfilled.
In eternal separation!

—Herman Hoeksema
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FROM THE EDITOR

This issue marks the beginning of the seventh vol-
ume year of Sword and Shield magazine. We know 
not how long the Lord will see fit to continue this 

work. We are thankful for the time and opportunity that 
he has given to us this far to stand for his truth.

Oh, how things have changed since the publication 
of the first issue in June 2020! Many who at one time 
were enthusiastic for Sword and Shield have forsaken the 
truth and gone their own ways. Sword and Shield exposed 
not only the rottenness that is the spiritual condition of 
the Protestant Reformed Churches but also exposed that 
many who came out of that which spiritually has become 
Sodom and Egypt were essentially no different than the 
churches they had left. Many who had appeared so lux-
uriant in the Protestant Reformed Churches withered 
under the true preaching of the word in the Reformed 
Protestant Churches and forsook the truth. They now sit 
in their homes, or they have joined churches that are one 
with the Protestant Reformed Churches in their promo-
tion of man and man’s works. The Lord has his perfect 
work. He has mercy on whom he will have mercy, and 
whom he wills he hardens.

It is the proclamation of this absolute sovereignty of 
God that is the task of the true church and also of any 
magazine that claims to promote the Reformed truth. As 
we look back over the past issues of Sword and Shield, 
we see and confess that the Lord has been gracious to us 
in preserving the magazine and its witness during these 
years of great apostasy. We pray for the coming year that 
the Lord will grant us the strength to give a witness yet 
at this late date in history to the truth of his sovereignty 
and the graciousness of his salvation as well as a testimony 
against the lie, especially as that lie is maintained and is 
developing in the Protestant Reformed Churches and in 
the broader church world. As the editor sees it, the Prot-
estant Reformed denomination was once the tip of the 
spear in maintaining the truth, and now she is the tip of 
the spear in promoting the lie. The lie has its most refined 
form in that denomination, and such is that form that if 
it were possible the very elect would be deceived.

In this issue the meditation is another translation of 
Rev. Herman Hoeksema’s gripping series of meditations 

on the prophecy of Zechariah that was originally pub-
lished in The Standard Bearer in Dutch in the late 1930s 
and early 1940s. The book of Zechariah is in many 
respects the Old Testament equivalent of the book of 
Revelation in the New Testament. Just as Zechariah the 
prophet had seen a series of visions about those things 
that belong to the coming of the end of time, so too 
John saw such visions on the island of Patmos. The edi-
tor has profited much in translating Hoeksema’s medi-
tations, and he hopes that the readers profit from them 
as well.

The editorial this month continues the series on escha-
tology, or the study of the last things. This series is not 
intended to be comprehensive in the explanation of the 
doctrine of the last things but only to treat some of the 
main topics. The subject this month is apostasy, which 
is a fitting topic for our time, when it is so evident that 
being fulfilled are the warnings of Christ and the apostle 
Paul that before the end there will come a great falling 
away.

That falling away is demonstrated in the other arti-
cles included in the magazine this month. Mr. Michael 
Vermeer shows how the phenomenon of Charlie Kirk 
has exposed the Protestant Reformed Churches as being 
one with the apostate church world. Rev. Tyler Ophoff 
in his rubric critiques two more sermons by Rev. Mar-
tyn McGeown. McGeown has positioned himself as 
the spokesman for the new doctrine of the Protestant 
Reformed Churches, and he is pushing hard for its devel-
opment. Rev. Jeremiah Pascual continues his treatment 
of Rev. Herman Hoeksema’s covenant doctrine. That is 
the old paths that the Protestant Reformed Churches 
have abandoned in favor of the doctrine that there is that 
which man must do to be saved.

We pray that the content of this issue may be edify-
ing and convicting. And we pray that the Lord will give 
strength of mind, body, and spirit to all the writers to 
continue to defend the truth and to expose the lie in the 
seventh volume of Sword and Shield.

—NJL
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EDITORIAL

THE END OF ALL THINGS (5):  
APOSTASY

Let no man deceive you by any means: for that 
day shall not come, except there come a falling 
away first, and that man of sin be revealed, the 
son of perdition.—2 Thessalonians 2:3

For this cause God shall send them strong delu-
sion, that they should believe a lie: That they all 
might be damned who believed not the truth, 
but had pleasure in unrighteousness.—2 Thessa-
lonians 2:11–12

Many false prophets shall rise, and shall deceive 
many. And because iniquity shall abound, the love 
of many shall wax cold.—Matthew 24:11–12

There were false prophets also among the peo-
ple, even as there shall be false teachers among 
you, who privily shall bring in damnable heresies, 
even denying the Lord that bought them, and 
bring upon themselves swift destruction. And 
many shall follow their pernicious ways; by rea-
son of whom the way of truth shall be evil spo-
ken of. And through covetousness shall they with 
feigned words make merchandise of you: whose 
judgment now of a long time lingereth not, and 
their damnation slumbereth not.—2 Peter 2:1–3

Now in this that I declare unto you I praise 
you not, that ye come together not for the bet-
ter, but for the worse. For first of all, when ye 
come together in the church, I hear that there 
be divisions among you; and I partly believe it. 
For there must be also heresies among you, that 
they which are approved may be made manifest 
among you.—1 Corinthians 11:17–19

The prophet, which shall presume to speak a 
word in my name, which I have not commanded 
him to speak, or that shall speak in the name of 
other gods, even that prophet shall die. And if 
thou say in thine heart, How shall we know the 
word which the Lord hath not spoken? When 
a prophet speaketh in the name of the Lord, 
if the thing follow not, nor come to pass, that 
is the thing which the Lord hath not spoken, 

but the prophet hath spoken it presumptuously: 
thou shalt not be afraid of him.—Deuteronomy 
18:20–22

Then said I, Ah, Lord God! behold, the prophets 
say unto them, Ye shall not see the sword, neither 
shall ye have famine; but I will give you assured 
peace in this place. Then the Lord said unto me, 
The prophets prophesy lies in my name: I sent 
them not, neither have I commanded them, nei-
ther spake unto them: they prophesy unto you a 
false vision and divination, and a thing of nought, 
and the deceit of their heart. Therefore thus saith 
the Lord concerning the prophets that prophesy 
in my name, and I sent them not, yet they say, 
Sword and famine shall not be in this land; By 
sword and famine shall those prophets be con-
sumed. And the people to whom they prophesy 
shall be cast out in the streets of Jerusalem because 
of the famine and the sword; and they shall have 
none to bury them, them, their wives, nor their 
sons, nor their daughters: for I will pour their 
wickedness upon them.—Jeremiah 14:13–16

Little children, it is the last time: and as ye have 
heard that antichrist shall come, even now are 
there many antichrists; whereby we know that 
it is the last time. They went out from us, but 
they were not of us; for if they had been of us, 
they would no doubt have continued with us: 
but they went out, that they might be made 
manifest that they were not all of us. But ye have 
an unction from the Holy One, and ye know 
all things. I have not written unto you because 
ye know not the truth, but because ye know it, 
and that no lie is of the truth. Who is a liar but 
he that denieth that Jesus is the Christ? He is 
antichrist, that denieth the Father and the Son. 
—1 John 2:18–22

I know thy works, and tribulation, and poverty, 
(but thou art rich) and I know the blasphemy of 
them which say they are Jews, and are not, but 
are the synagogue of Satan.—Revelation 2:9
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Behold, I will make them of the synagogue of 
Satan, which say they are Jews, and are not, but 
do lie; behold, I will make them to come and 
worship before thy feet, and to know that I have 
loved thee.—Revelation 3:9

Their dead bodies shall lie in the street of the 
great city, which spiritually is called Sodom and 
Egypt, where also our Lord was crucified.	  
—Revelation 11:8

Introduction
All the passages cited above have to do with apostasy. 
Scripture speaks of that reality of apostasy so frequently 
that many more passages could be added to those above. 

Apostasy is a sign of Christ’s coming. The church 
often loses sight of that fact in the moment as she faces 
apostasy and in the aftermath of apostasy in church splits, 
the departure of family members, and the loss of friends. 
But what the church of the new dispensation must realize 
is that the history of the new-dispensational church in the 
development of the truth is intertwined with the history 
of apostasy and the development of the lie. The lie origi-
nated in the garden of Eden when Satan promised Adam 
and Eve that they would be God. That lie will culminate 
and have its final manifestation in the antichristian world 
kingdom with the personal antichrist himself at the head 
of that kingdom, sitting in the temple of God and show-
ing himself that he is God.

Seldom has the church held the truth in purity for 
very long before apostasy manifests itself. Peter wrote to 
the churches that there were false prophets among Israel 
as there will be false teachers in the churches. Already at 
the time of the apostles, the church faced much apostasy 
from the truth. The existence of apostasy from the truth is 
not only a new-dispensational phenomenon but also was 
a reality in Israel in the old dispensation. The difference 
in the old dispensation was that the church could not be 
formed anew with the appearance of apostasy, but the 
nation of Israel had to be turned time and again from its 
apostasy, and at last that nation was destroyed, first in the 
northern ten tribes through the Assyrians; yet again with 
the Babylonian captivity; and finally with the appearance 
of Jesus Christ, the axe was laid to the root of the tree 
that was national Israel. Apostasy must also explain the 
rapid development in wickedness by the world prior to 
the flood in the period from Adam to Noah, when the 
sons of God married the daughters of men.

Of comfort to the church in the face of that appalling 
and often painful apostasy is that at the center of that 
apostasy and controlling that apostasy is Jesus Christ. 
That apostasy is created by and serves the coming of Jesus 
Christ.

Definition of Apostasy
What is apostasy?

The English word apostasy is a transliteration of the 
Greek word apostasia. The Greek word refers to a defec-
tion or a revolt. The word is translated in 2 Thessalonians 
2:3 as “a falling away”: “Let no man deceive you by any 
means: for that day shall not come, except there come a 
falling away first, and that man of sin be revealed, the son 
of perdition.” The translation “falling away” obscures the 
fact that the word apostasy itself is active. A man could 
fall off a ladder because he slips or loses his grip, or that 
same man could jump from the ladder in a deliberate act 
of folly. The latter is the sense of apostasy. Apostasy is an 
active, deliberate departure from the truth and a defection 
and revolt from that truth and the God of that truth by 
those who do not believe the truth. Integral to the idea 
of apostasy is that those who so revolt from the truth 
appeared and confessed at one time to hold to the truth. 
Perhaps they were baptized into the church. Perhaps they 
were converts to the truth. But at some time they revolt 
against the truth and forsake it.

This active sense of the word apostasy is how the Holy 
Spirit describes also the apostasy of the church of Ephesus 
in Revelation 2:4: “I have somewhat against thee, because 
thou hast left thy first love.” Ephesus did not lose her first 
love, but she “left” it. She walked away from that first 
love.

In the Old Testament this active sense of apostasy in 
Israel is described as Israel’s forsaking God, for instance, 
Rehoboam and Israel: “It came to pass, when Rehoboam 
had established the kingdom, and had strengthened him-
self, he forsook the law of the Lord, and all Israel with 
him” (2 Chron. 12:1).

Apostasy is one of the most terrible sins that a human 
being can commit. The seriousness of that apostasy is 
described by the writer to the Hebrews:

4.	 It is impossible for those who were once en-
lightened, and have tasted of the heavenly gift, 
and were made partakers of the Holy Ghost,

5.	 And have tasted the good word of God, and 
the powers of the world to come,

6.	 If they shall fall away, to renew them again 
unto repentance; seeing they crucify to them-
selves the Son of God afresh, and put him to 
an open shame.

7.	 For the earth which drinketh in the rain 
that cometh oft upon it, and bringeth forth 
herbs meet for them by whom it is dressed, 
receiveth blessing from God:

8.	 But that which beareth thorns and briers is 
rejected, and is nigh unto cursing; whose end 
is to be burned. (Heb. 6:4–8)
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This is not simply a description of some of those who 
fall away. This is the description of the apostate always. 
The apostate comes near to the truth, so near that the 
apostle says he tastes the heavenly gift, is made a partaker 
of the Holy Ghost, and tastes the good word of God and 
the powers of the world to come. That is the spiritual real-
ity of what happens when one comes under the preaching 
of the truth. That truth by the work of the Holy Spirit is 
quick and powerful, and that word has an operation on 
those who come under it. Such is that operation that it 
appears for all the world that they believe it and rejoice in 
it for a time. And they fall away. The truth does not keep 
them. That is not the fault of the truth but the result of 
the will of God. He did not will their salvation, though 
he willed, for the manifestation of who they are, that they 
come into the closest contact with the truth. The sin of 
the apostate is that he crucifies the Son of God afresh 
and puts him to an open shame. With an allusion to the 
parable of the sower and different types of ground, the 
writer to the Hebrews traces this effect to the will of God. 
God did not bless the word unto them; rather when they 
bring forth such thorns and briars as forsaking the truth, 
it shows that they are rejected and nigh unto cursing.

Apostasy from the truth has two basic forms. There 
is the apostasy of the individual. There are individuals in 
the church who appear to adhere to Christ for a time, and 
then they depart from Christ, from the true church, and 
from the truth. Such is the description above in Hebrews 
6. Paul also speaks of this with regard to some of those 
who at first followed the truth he had preached:

19.	Holding faith, and a good conscience; which 
some having put away concerning faith have 
made shipwreck:

20.	Of whom is Hymenaeus and Alexander; 
whom I have delivered unto Satan, that 
they may learn not to blaspheme. (1 Tim. 
1:19–20)

There is also the apostasy of whole churches and 
denominations. True churches become false churches. 
This is especially what threatened the church of Laodicea 
and what was the threat of the Lord against the church 
at Ephesus when Christ said that he would come and 
remove her candlestick.

The true church is known by her three marks, and 
when a church that at one time held to and preached the 
pure doctrine of the gospel turns and departs from the 
truth and begins to teach and promote the lie, then that 
church has apostatized from the truth and has become 
false. It is this false church that is called in scripture the 
synagogue of Satan, the great whore, and that which 
is spiritually Sodom and Egypt where our Lord was 

crucified. Outwardly she appears as church. She confesses 
that she is the true church. But the spiritual reality of that 
institution is that she is under the sway of Satan, exists to 
promote and defend the lie, and is the enemy of the truth 
and of the true church.

Apostasy and False Teachers
Apostasy is promoted by false teachers. The reality of false 
teachers is as frequently mentioned in scripture as the 
reality of apostasy. These two realities go together hand in 
glove. There were in Israel of the old dispensation many 
false prophets, and it appears that there were many more 
false prophets than true prophets. So also in the new dis-
pensation there are false teachers and many more of them 
than there are true ministers of the word.

Who is the false teacher? The false teacher is an unbe-
lieving instrument of Satan who comes promoting the lie. 
Jude describes the false teacher: “There are certain men 
crept in unawares, who were before of old ordained to this 
condemnation, ungodly men, turning the grace of our 
God into lasciviousness, and denying the only Lord God, 
and our Lord Jesus Christ” (Jude 1:4).

In verse 14 Jude says that Enoch in the Old Testa-
ment had prophesied about these kinds of men. When 
Jude says that Enoch prophesied of them, he means that 
Enoch spoke against the false teachers of his own day. 
There were men who crept in unawares into Adam’s 
church, where Enoch was the preacher, and they brought 
in their damnable heresies. That same reality happened 
also in Jude’s day.

Specifically, Jude says that these false teachers turned 
the grace of God into lasciviousness. You must not under-
stand that to mean that Jude is preaching against a cer-
tain class or form of heresy. He is teaching what all false 
doctrine does. No matter its form, the purpose of false 
doctrine is to take the grace of God and to turn it to the 
service of man’s lusts and desires. If the form is Pharisa-
ism and legalism, that false doctrine justifies its legalistic 
doctrines and commandments of men with the grace of 
God. If the form is a hedonistic libertinism, then that 
false doctrine justifies its wicked course of life with the 
liberty of the grace of God.

Jude also says that these false teachers denied the only 
God and the Lord Jesus Christ. That is also what all false 
doctrine does, no matter its form. False doctrine is an 
ultimate denial of God and Christ. The false teacher is 
not a mistaken and benighted soul, but he is a wicked 
person who was foreordained to that condemnation.

Peter likewise describes the false teacher:

1.	 There were false prophets also among the peo-
ple, even as there shall be false teachers among 
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you, who privily shall bring in damnable here-
sies, even denying the Lord that bought them, 
and bring upon themselves swift destruction.

3.	 And through covetousness shall they with 
feigned words make merchandise of you: 
whose judgment now of a long time lingereth 
not, and their damnation slumbereth not.  
(2 Pet. 2:1, 3)

Here Peter describes the false teacher as privily bring-
ing in a damnable heresy. The word “privily” means 
secretly and craftily to introduce something. The false 
teacher does not come in and announce before the world 
that he is a false teacher, but he works quietly, behind the 
scenes, and he crafts his false doctrine to be as deceptive 
as possible.

Peter also characterizes these false teachers as “denying the 
Lord that bought them.” When Peter says that, he does not 
mean that Christ actually died for them, but Peter describes 
their deception. They confess that the Lord bought them 
and that they are Christ’s, but their false doctrine denies 
Christ. The word that Peter uses and that is translated as 
“denying” means to renounce something. By their false doc-
trine they repudiate and renounce Jesus Christ, all the while 
confessing to teach Christ.

Peter also points out that the false teacher is moti-
vated by covetousness, which is the love of the world, the 
service of mammon, and pleasure in unrighteousness. 
Through his covetousness the false teacher with feigned 
words makes merchandise of the church. Feigned words 
are those that are molded and shaped for a purpose. They 
are not genuine and candid words but words that serve 
the false teacher’s purpose to use the church for his own 
ends. The false teacher is an ecclesiastical businessman 
who views the church as his business; he is a church man-
ager, and he uses the church and the people of the church 
to satisfy his own lusts.

Apostasy always is accompanied by licentiousness of 
life. Jesus warned about that in Matthew 24:12: “Because 
iniquity shall abound, the love of many shall wax cold.” 
“Iniquity” is a reference to ungodliness both in the world 
generally and in the hearts of men. That iniquity abounds. 
Men love unrighteousness. Because of this abounding 
iniquity, the love of many shall wax cold. The love that 
is spoken about is the love of the truth and love for the 
church. The text does not teach that some who actually 
loved the truth and loved the church grow cold in their 
love. Rather the text teaches that through abounding iniq-
uity, it becomes evident that the professed love of many for 
the truth is nothing but a cold and heartless confession.

A similar thought is found in 2 Thessalonians 2:12: 
“That they all might be damned who believed not the 
truth, but had pleasure in unrighteousness.” Unbelief 

in the truth finds its explanation in their pleasure in 
unrighteousness.

Such also is Christ’s explanation in the parable of the 
sower of the apostasy of many: “He also that received seed 
among the thorns is he that heareth the word; and the 
care of this world, and the deceitfulness of riches, choke 
the word, and he becometh unfruitful” (Matt. 13:22).

Together, apostasy and the false teacher who is driv-
ing that apostasy are detected by the truth and only by 
the truth. Apostasy cannot be determined by any other 
standard. The standard is not how agreeable or friendly 
the false teacher is. The standard is not how long the false 
teacher has lived in the church or what prominent place 
he may have in the church. The standard for whether a 
man is a false teacher and whether there is apostasy from 
the truth is the truth itself. That truth as it is understood 
by the church through the teaching and leading of the 
Holy Spirit and as the truth is applied to a man and his 
doctrine exposes the false teacher.

Explanation of Apostasy
What is the explanation of apostasy?

First, the ultimate explanation of all apostasy is the 
truth of reprobation. This is the apostle’s explanation of 
apostasy in 2 Thessalonians 2:10–12:

10.	With all deceivableness of unrighteousness in 
them that perish; because they received not 
the love of the truth, that they might be saved.

11.	And for this cause God shall send them strong 
delusion, that they should believe a lie:

12.	That they all might be damned who be-
lieved not the truth, but had pleasure in 
unrighteousness.

God does not give to men the love of the truth that 
they might be saved, and the reason is that they might 
be damned. That act of God not to give them the love of 
the truth is according to God’s eternal purpose that they 
might be damned. This stands in contrast to what the 
apostle says later in 2 Thessalonians 2:13 regarding the 
Thessalonians’ belief and love of the truth: “We are bound 
to give thanks alway to God for you, brethren beloved of 
the Lord, because God hath from the beginning chosen 
you to salvation through sanctification of the Spirit and 
belief of the truth.” The explanation of the Thessalonians’ 
belief of the truth is that they were from the beginning 
chosen to salvation.

Second, apostasy is explained by the fact that the lines 
of election and reprobation run through the sphere of the 
covenant, the outward manifestation of the kingdom of 
God, and thus that in the true church there are always the 
husk and the kernel, the wheat and the tares, the true people 
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of God and hypocrites among the people of God. This is the 
principle expressed by the apostle in Romans 9:6–8:

6.	 Not as though the word of God hath taken 
none effect. For they are not all Israel, which 
are of Israel:

7.	 Neither, because they are the seed of Abra-
ham, are they all children: but, In Isaac shall 
thy seed be called.

8.	 That is, They which are the children of the 
flesh, these are not the children of God: but 
the children of the promise are counted for 
the seed.

Third, apostasy is explained by the truth that the curse 
of God operates in the house of God, the church of the 
Lord. That operating curse works a separation of the true 
people of God and the reprobate shell, so that what is 
spiritual Egypt and Sodom in the church is made mani-
fest and carried away into the world by the working of the 
mystery of iniquity and by its inner impulses to sin and 
by the power of the lusts of the flesh. This is the mean-
ing of the powerful vision that Zechariah saw and that is 
explained in the meditation in this issue.

Purpose of Apostasy
What is the purpose of apostasy? God’s purpose with 
apostasy is that there be a false church that opposes and 
persecutes the true church, that supports the coming of 
antichrist, and that finally worships him. It is this connec-
tion between apostasy and antichrist that John explains in 
1 John 2:18–22:

18.	Little children, it is the last time: and as ye 
have heard that antichrist shall come, even 
now are there many antichrists; whereby we 
know that it is the last time.

19.	They went out from us, but they were not of 
us; for if they had been of us, they would no 
doubt have continued with us: but they went 
out, that they might be made manifest that 
they were not all of us.

20.	But ye have an unction from the Holy One, 
and ye know all things.

21.	I have not written unto you because ye know 
not the truth, but because ye know it, and 
that no lie is of the truth.

22.	Who is a liar but he that denieth that Jesus is 
the Christ? He is antichrist, that denieth the 
Father and the Son.

The multiplication of antichrists already in the apostle 
John’s day was the indication that it was already the last 

time. Antichrist as the false teacher was already a reality 
in the time of the apostles. The antichrist is a liar, and an 
antichrist denies that Jesus is the Christ. Central in the 
Christian faith is that Jesus is the Christ, the anointed of 
God, and thus the chief prophet, priest, and king of his 
people, whom his people hear and to whom they submit 
by his Holy Spirit. Antichrist denies that.

That may seem like a rather broad test of an antichrist. 
But in the context of 1 John 2, it is a powerful test of 
the antichrist as a spirit of apostasy from Jesus Christ. In 
verse 22 to deny is to abjure and to renounce. To leave a 
true church of Jesus Christ, where Jesus Christ is present 
in the preaching of the truth and the administration of 
the sacraments, is not only an act of apostatizing from the 
truth as it is in Jesus Christ but also an act of apostatiz-
ing from Jesus Christ himself. It is a denial of the Christ 
whom one professed to know, promised to cleave and to 
submit to, and a manifestation of the spirit of antichrist 
that now works, the spirit that works a great apostasy in 
the churches of Jesus Christ.

This connection between apostasy and antichrist is 
also taught in 1 John 4:3: “Every spirit that confesseth 
not that Jesus Christ is come in the flesh is not of God: 
and this is that spirit of antichrist, whereof ye have heard 
that it should come; and even now already is it in the 
world.”

The spirit of antichrist denies that Jesus Christ comes 
in the flesh. The spirit of antichrist denies that through 
a false teacher and his false doctrine. Again we would be 
tempted to say that that is a rather general description of 
antichrist. How many are known who actually deny the 
incarnation, except an out-and-out theological liberal? 
But the point of the apostle is that false doctrine, all false 
doctrine at its root and all false religion, ultimately yields 
this fruit: It does not confess and indeed denies that Jesus 
Christ is come in the flesh. Either Jesus was just a man, 
or he is the eternal Son of God in the flesh. If Jesus is just 
a man, then the Christian religion is hero worship, like 
any other religion of the world. If Jesus is the Son of God, 
then he is the only way of salvation. And false doctrine 
and every false religion always assault this principal fact 
of the Christian faith and say, “Jesus Christ is not come 
in the flesh.”

The fruit of this apostasy is the personal antichrist who 
declares that he himself is God. Attached to that final cul-
mination of antichrist is antichrist as a world kingdom 
and antichrist as the false unity of all false Christianity 
and all the world religions.

Next time, the Lord willing, I will take up the truth of 
the final antichrist.

—NJL
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UNDERSTANDING THE TIMES

Men that had understanding of the times, to know what Israel ought to do.—1 Chronicles 12:32

MCGEOWN’S FABLES (3)

For the time will come when they will not endure sound doctrine; but after their own lusts  
shall they heap to themselves teachers, having itching ears; and they shall turn away  

their ears from the truth, and shall be turned unto fables.—2 Timothy 4:3–4

Introduction

P reviously, I critically examined the first two ser-
mons of Reverend McGeown’s not-so-subtle series 
on the antithesis. The first article was regarding 

the sword of Jesus Christ that he sends in the earth as the 
king of his kingdom, dividing light and darkness, truth 
and lie, and elect and reprobate. McGeown reduced the 
sword of Christ to having no effect at all. It might divide 
between really bad people and the believer, but it never 
cuts between the child of God who confesses the truth 
and the unbeliever who holds to the lie. In the second 
article I considered Christ’s explanation to the multitude 
of the cost of being his disciple. The cost of discipleship 
is to hate for Christ’s sake those who turn away from the 
truth toward the lie of false doctrine. These unbelievers 
might be my closest family, and I am to hate them for 
God’s sake and have no fellowship with them. In this final 
article of the series, I will treat McGeown’s last two ser-
mons. I combine them because in the last two sermons, 
he does not say anything new or groundbreaking, and I 
do not want to weary the reader. His doctrine is essen-
tially the same as what he stated in his first two sermons. 
My intent in this article is to wrap up any final arguments 
against him.

Once again in these sermons, McGeown sticks with 
his formula. He sets up his sermons with the express 
purpose of telling his congregation that those in other 
churches and denominations whose doctrine is different 
than Protestant Reformed distinctives are not unbeliev-
ers. One cannot hate them as enemies of Jehovah. They 
are Christians and believers with whom one is equally 
yoked. Throughout his sermons he continues to min-
imize the sin of false doctrine. He promotes a sinful 

unity apart from the doctrine of the gospel. He crafts the 
entirety of his sermons with his false, sinful, and wicked 
application in mind. He inserts into God’s word his own 
earthly, worldly wisdom. He takes away from the word of 
God what it clearly teaches about division, hatred, and 
unbelief. For his faithless handling of the name of God, 
the Lord will judge McGeown.

McGeown shows himself to be a prophet of Baal 
in the stable of Ahab and Jezebel. There at the top of 
Mount Carmel was the great contest (which was really 
no contest at all) between Elijah and a whole stable of 
four hundred and fifty false prophets. Elijah mocked 
Baal’s prophets, saying,

27.	Cry aloud: for he is a god; either he is talking, 
or he is pursuing, or he is in a journey, or per-
adventure he sleepeth, and must be awaked.

28.	And they cried aloud, and cut themselves af-
ter their manner with knives and lancets, till 
the blood gushed out upon them. (1 Kings 
18:27–28)

Reverend McGeown fancies that his god will hear 
him and that his god is pleased with him in his sermons. 
He cuts himself in the service of a god made of gold 
who has no ears, no eyes, no hands, and no feet. But 
it was Elijah’s God, the God of the Reformed Protes-
tant Churches and of the entire church of all ages, who 
sent down fire from heaven and consumed the sacrifice 
and licked up the water on the altar and all around it, 
meaning that God’s wrath burned against Christ and 
that in Christ God did the impossible for the salvation 
of his chosen people. McGeown’s god saves no one and 
offends no one. McGeown’s god is a god who loves 
everyone and hates no one. 
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Hating God’s Enemies
McGeown’s third sermon is on Psalm 139:21–22.1

21.	Do not I hate them, O Lord, that hate thee? 
and am not I grieved with those that rise up 
against thee?

22.	I hate them with perfect hatred: I count them 
mine enemies.

In Psalm 139 things were not going well for David. 
He had many enemies who sought his life. And in this 
psalm we find him in prayer. He asks this question as 
he lays his life bare before Jehovah his God: Do not I 
hate them that hate thee? And the answer is obvious. Of 
course, I do. I hate thy enemies, O Jehovah. There was 
no question about that in David’s own soul. The enemies 
who cruelly sought his life were enemies of God. The 
foundation of David’s prayer was God’s unshakable love 
for David that he knew and experienced. There could be 
no hatred of God’s enemies if there was not first the love 
of God in David’s heart. McGeown shows that he never 
has been struck by the love of God for him. It is the only 
explanation for why he makes excuses for false doctrine 
and for the sin of idolatry. It explains why he handles 
the word of God deceitfully and preaches as he does. The 
child of God makes this his prayer: “Do not I hate them, 
O Lord, that hate thee?” Yes, I do.

As a result of the fall, man is a hater of God by nature. 
Hatred is a loathing and despising of something. Man 
hates God and his neighbor with all his being. Man 
loathes God. If man could kill God, he would. And when 
God in Jesus Christ came down to man in a form on 
which man could lay hold, man took the Son of God and 
nailed him to the tree. Man stands at enmity with God. 
Man shakes his fist at God and rejects God.

Ultimately, man is a hater of God and remains a hater 
of God because God reprobated man. Man stands at 
enmity with God because in predestination God sover-
eignly and righteously reprobated men. God hated Esau 
and is glorified in the destruction of Esau. The wicked 
man is not the object of God’s divine love, mercy, or 
grace; but God in all that he does is against the wicked 
every day. God is pleased in the destruction of the wicked. 
The Lord has made all things for himself, even the wicked 
for the day of evil. And with the whole of man’s life, he 
stands in hatred against God.

The psalmist says a few things about these enemies of 
Jehovah who hate him. They are bloody and unrighteous 
men. They speak against Jehovah wickedly and take his 
name in vain (Ps. 139:19–20).

1	 Martyn McGeown, “Hating the Haters of Jehovah,” sermon preached on November 2, 2025, in Providence Protestant Reformed Church, 
https://www.youtube.com/watch?v=99rk5o7ZUk4. All quotations from McGeown under this subheading are from this sermon.

And what is McGeown’s application? It is to the anti-
nomian who uses the gospel to cover his wickedness. 
McGeown shows here that he has his eye on the Reformed 
Protestant Churches. For years Protestant Reformed 
ministers have been setting up the charge of antinomi-
anism against the Reformed Protestant Churches for her 
preaching of the free forgiveness of sins. It is suspect that 
his first application of these haters of Jehovah is to the 
antinomian.

These enemies of Jehovah use the name of God to 
justify their sins. And there are few so dangerous 
as those who use the gospel to cover their wicked-
ness. They take God’s name in vain. Jude speaks 
of them in Jude verse 4. They turn the grace of 
God into lasciviousness. They use the grace of 
God as an excuse, as a justification, to commit 
gross immorality and promote gross immorality 
in the church.

There are always in the church the threats of immoral-
ity and worldliness. A carnal man might hear the gospel 
and intellectually understand it but then use the doctrine 
of free justification to live how he pleases. But that is not 
what the psalmist means here by these enemies of Jehovah 
who are men drunk with blood and violence, who speak 
against Jehovah and take his name in vain. The text is not 
just about those who do not keep God’s law or about the 
supposed threat of antinomianism, but it is much deeper 
than that.

The name of God is the entire revelation of who God 
is, or, the name of God is the truth. God’s name is not 
only his proper names, but also God’s name is truth, as he 
revealed to Moses on Mount Sinai.

5.	 The Lord descended in the cloud, and stood 
with him there, and proclaimed the name of 
the Lord.

6.	 And the Lord passed by before him, and pro-
claimed, The Lord, The Lord God, merciful 
and gracious, longsuffering, and abundant in 
goodness and truth,

7.	 Keeping mercy for thousands, forgiving iniq-
uity and transgression and sin, and that will 
by no means clear the guilty; visiting the in-
iquity of the fathers upon the children, and 
upon the children’s children, unto the third 
and to the fourth generation. (Ex. 34:5–7)

God’s name is all the truth of who God is, and he 
lays that down for us in the scriptures. The scriptures 
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are God’s name. They are the truth. Jesus Christ is God’s 
name. He is the truth. The Reformed confessions are 
God’s name because they do fully agree with the word of 
God. We say that because the doctrine of the confessions 
is the doctrine of God’s word, and that is the truth. To 
speak wickedly against Jehovah and to take his name in 
vain is to believe the lie. That is the fundamental applica-
tion of McGeown’s text. If God’s name is the truth, then 
profaning God’s name means rejecting the truth and the 
three forms of unity. The unrighteous men in the text 
hated God and profaned his name. It was not only that 
they uttered religious vulgarities with their tongues, but 
also that they did not believe the truth and so they hated 
the truth and God’s name.

David was not concerned in the psalm about those 
outside of Israel. He did not have in his view the uncir-
cumcised Philistines who never had heard the gospel and 
never would be brought into the sphere of the gospel. The 
wicked men of the world take Jehovah’s name in vain by 
refusing to acknowledge the name of God as he reveals 
himself in his power and godhead as the creator and sus-
tainer of all things. These men hold the truth of God down 
in unrighteousness. They worship the creation rather than 
the creator. They turn the truth of God into a lie.

McGeown rightly states that David had his eye on the 
wicked in Israel. But McGeown is completely superficial 
in his explanation.

Here are wicked people who know God’s stat-
utes but do not keep them, who speak of God’s 
covenant but don’t live as they ought to in the 
community of the covenant, who break God’s 
commandments—thieves, adulterers, and all the 
rest. They are the wicked in the visible church. 
They are the enemies of Jehovah.

McGeown’s explanation of the wicked as those who 
do not keep the statutes of God falls short because 
McGeown has not really examined the root of the 
wickedness in Israel. If the wicked do not keep God’s 
statutes, that is only the outward manifestation of an 
inward reality. The wicked hate the God of Israel, and 
their lives reflect that. At the heart of it, they live the 
way they do in the sphere of the church because they do 
not have faith and do not believe the gospel.

Then McGeown comes to the heart of his message.

This passage does not apply to our fellow believ-
ers in the congregation, in the denomination, or 
in other denominations and churches. About the 
other members at Providence PRC, in the PRC 
denomination, and in other Reformed and Presby-
terian churches and in other evangelical churches…
about believers in other denominations, I say they 

are my brothers and sisters in Christ. We have the 
same Father. We have the same savior Jesus. We 
have the same Holy Spirit dwelling in our hearts. 
We have the same salvation. We have the same 
hope of everlasting life. I do not hate them, but I 
love them. I love Christians wherever I find them.

David loved all God-fearing Jews…David 
hated idolaters, the worshipers of Baal. But 
Christians in different churches are not idolaters 
or worshipers of a different God. I do not and I 
may not hate them.

The text is clear and unmissable. And yet, surprise! 
McGeown twists the meaning of God’s word and deliv-
ers his propaganda to his mass of willing followers. There 
are unmistakable facts in the text. The first is that there 
are enemies who took God’s name in vain. They did not 
believe the truth. The second is that these enemies were 
religious men. McGeown just stated that these enemies 
were in Israel. But it was not merely that they lived 
licentious lives; it was that they believed false doctrine. 
They profaned the name of the Lord by believing the 
lie. The precise application of the text is to the nomi-
nal Christian in the Christian Reformed Church who 
holds to common grace. He does not believe the truth 
of God’s name. God’s name is a name of particular, irre-
sistible, and efficacious grace. The precise application of 
the text is to the man in the United Reformed Churches 
or the Orthodox Presbyterian Church who holds to the 
well-meant gospel offer and to divorce and remarriage. 
God is the God of a particular promise who swore by 
his name because he could swear by no greater to save 
his people from their sins. The triune God in himself is 
a covenant family, and he is the faithful God who saves 
his rebellious, treacherous people and who never leaves 
or departs from them.

If I were to preach on this text, the outstanding 
application would be to the ministers and members of 
the Protestant Reformed Churches (PRC) as enemies of 
Jehovah. They are the religious men who take God’s name 
in vain by the lie of salvation by the willing and running 
of man. They slander the name of God in the confessions. 
Belgic Confession article 23 teaches that justification is 
by faith alone and not by the works of man. The PRC 
takes the name of God in vain and assaults the name of 
God by attacking that article. The PRC profanes God’s 
name by teaching and holding to the lie that forgiveness, 
justification, and assurance are in the way of man’s repen-
tance. God’s name declares that he justifies the ungodly 
and that he imputes to his elect the perfect righteousness 
of Jesus Christ by grace alone without works. The believer 
makes this prayer of the Holy Spirit his own: “Do not I 
hate the PRC that hates thee, O Lord?” 
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Next McGeown puts on the pom-poms for the 
North American Presbyterian and Reformed Council 
(NAPARC). He does not condemn this organization 
as antichristian. Any unity apart from the unity in the 
truth and in God’s name is fundamentally antichristian. 
McGeown goes so far as to say that those at NAPARC 
are his “brothers in Christ” and “sincere brothers.” For 
McGeown there are “reasons” that they have separate 
denominations, but he never elaborates. Is it because 
these churches believe a lie? Is it because of church polity? 
Is it because they hold to the Westminster Confession? If 
they are brothers, they have the duty and obligation to 
join together and manifest the unity of the church. They 
ought to come together as one big denomination; and 
someday the nominal church world will unite together in 
a false unity under the flag of the antichrist.

Because we are taken into God’s 
covenant, believers are not yoked 
with unbelievers. What fellowship, 
communion, concord, and part do 
believers have with unbelievers? 
There is none.

The confession of right doctrine is the confession 
of God’s name. The relationship between doctrine and 
God’s name is shown in 1 Timothy 6:1: “Let as many 
servants as are under the yoke count their own masters 
worthy of all honour, that the name of God and his doc-
trine be not blasphemed.” To confess right doctrine is to 
confess the name of God. To hold to right doctrine is to 
hold to the name of God. Either one knows that name of 
God and loves it, or one profanes the name of God and 
hates it. In his doctrine, man reveals whom he worships, 
either God or an idol. McGeown continues to minimize 
false doctrine in disobedience to the testimony of the 
word of God.

This hatred of God’s enemies is a complete and total 
hatred of the heart. McGeown defines this properly, and 
he even says, “Our hatred of God’s enemies means sim-
ply this, we will not have fellowship with them…[It] is a 
refusal to enter into a common cause with the wicked.” 
He launches into a nice explanation of the sinful alliance 
between Ahab and Jehoshaphat. But he takes it all away 
when he says,

“Depart from me” is not our response to fellow 
Christians. Ahab was an actual hater of God, 
as were Ahab’s children, Ahaziah and Jehoram. 
They worshiped idols. They persecuted the 
prophets. They were the false church of the Old 
Testament. But our brothers and sisters in other 
denominations do not hate the Lord. One who 
believes the three points of common grace does 
not hate the Lord. He’s mistaken. I disagree 
with him. But he is not a God-hater. Or one 
who thinks the covenant is conditional does not 
hate the Lord either. He is mistaken but not a 
God-hater. Or one who denies infant baptism is 
not a God-hater either. He is mistaken but not 
a God-hater. And if I believe that every sincere 
Christian who is mistaken in doctrine or prac-
tice hates the Lord, then I am a fanatic and a 
bigot. And that means it is not a faithful appli-
cation of the text to cut off family and friends 
who are Christians but members of different 
denominations.

Ahab was an “actual” hater of God, according to 
McGeown. McGeown sets up a false contrast between 
nominal Christians and Ahab. Ahab and his rebel 
kingdom were the false church of the Old Testament. 
Ahab stood as king in the apostate kingdom of the 
ten tribes that had said, “We have no part in David.” 
With Jeroboam Israel had a form of religion, but she 
had departed from God, Christ, the covenant, and the 
promise. Israel would have said, “We serve God at Dan 
and Bethel. We have prophets. We have a priesthood 
and sacrifices. We have altars and holy days.” She had to 
have a certain outward form of religion to deceive the 
unwary. And that religion and its form became increas-
ingly corrupt with each king who sat on the throne. 
That is the state of the church world today. The Protes-
tant Reformed Churches, Christian Reformed Church, 
Orthodox Presbyterian Church, United Reformed 
Churches, and even Rome have a form of religion. 
And with each passing generation, these false churches 
degenerate further from the truth. Yet they all will say, 
“We confess Jesus Christ.” But when there is no Christ 
ruling as Lord over his kingdom, there is only the lie, 
deceit, and the profaning of God’s name.

McGeown is just a babbling idiot at this point. One 
who believes the three points of common grace, a condi-
tional covenant, or denies infant baptism is only mistaken! 
What a whitewashing of church history! He despises his 
forefathers in the PRC, Reverend Hoeksema and Rever-
end Ophoff. Those men bled and died over the doctrine 
of particular grace. They did not think that the Christian 
Reformed Church was mistaken when they were cast out 
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of her fellowship. They knew and believed that the Chris-
tian Reformed Church was malicious and deliberate in 
the lie and that she profaned God’s name. They believed 
that the Christian Reformed Church deceitfully handled 
the name of God in the Reformed confessions.

McGeown cares so little for God’s name. He shows 
himself to be an enemy of God. “For they speak against 
thee wickedly, and thine enemies take thy name in vain. 
Do not I hate them, O Lord, that hate thee? and am not 
I grieved with those that rise up against thee? I hate them 
with perfect hatred.”

I hate them as they are thy enemies, O God. I love 
them as they are my neighbors.

Unequally Yoked
McGeown’s final sermon of his series is on 2 Corinthians 
6:14–18.2

14.	Be ye not unequally yoked together with unbe-
lievers: for what fellowship hath righteousness 
with unrighteousness? and what communion 
hath light with darkness?

15.	And what concord hath Christ with Belial? 
or what part hath he that believeth with an 
infidel?

16.	And what agreement hath the temple of God 
with idols? for ye are the temple of the living 
God; as God hath said, I will dwell in them, 
and walk in them; and I will be their God, 
and they shall be my people.

17.	Wherefore come out from among them, and 
be ye separate, saith the Lord, and touch not 
the unclean thing; and I will receive you.

18.	And will be a Father unto you, and ye shall 
be my sons and daughters, saith the Lord 
Almighty.

McGeown begins on the wrong foot right out of the 
gate.

As we come to the Lord’s supper next week, we 
must ask ourselves this question: Have I sinfully 
formed an unequal yoke with an unbeliever? 
Have I defiled myself by contact with an unbe-
liever? Is there a yoke in my life that I must cast 
off before I come to the table of the Lord?

The problem is that he makes self-examination about 
what man must do to come to the table to eat and drink 
Jesus Christ. The week of self-examination does not have 
as its purpose the cleaning up of your life that week. It 

2	 Martyn McGeown, “Avoiding the Unequal Yoke,” sermon preached on November 9, 2025, in Providence Protestant Reformed Church, 
https://www.youtube.com/watch?v=uuw5kfMZ6lQ. All quotations from McGeown under this subheading are from this sermon.

is not about being a good person without sin that week. 
That is what the Form for the Administration of the Lord’s 
Supper says: “We do not come to this Supper to testify 
thereby that we are perfect and righteous in ourselves; but 
on the contrary…that we seek our life out of ourselves in 
Jesus Christ” (Confessions and Church Order, 269). The 
week of examination in essence is this: By faith I must 
see that I am worthy to come and eat and drink Christ 
on Sunday. That is the conclusion a believer makes at the 
end of his self-examination. He says, “I may come, and I 
must come,” not because he is not a sinner or because he 
is a good person, but because of what Christ did for him.

As is typical in Protestant Reformed preaching, 
throughout the sermon McGeown says a lot of true facts. 
A yoke joins two creatures together in labor or service. 
An unequal yoke is when a believer and an unbeliever 
are joined together in some spiritual activity or task. He 
comes close to the gospel when he notes in Matthew 11 
that Christ took our yoke upon himself. He makes a few 
passing remarks about the yoke of Christ, but they are 
small and insignificant in light of the whole sermon. 
Much of the sermon he spends classifying various activi-
ties as an equal yoking or an unequal yoking, explaining 
which activities are okay for a believer to perform along-
side or with an unbeliever and which are not.

This Baal prophet stands exposed to 
the wording of article 29 of the Belgic 
Confession. The chief mark of the true 
church is that she preaches “the pure 
doctrine of the gospel.”  Do I have to say 
more to prove that McGeown is lying 
about what the confession teaches?

McGeown fails to explain that a yoke implies that two 
are joined together in fellowship and communion. Why 
does not a believer join with an unbeliever? The ground is 
the covenant of grace and the antithesis. The covenant of 
grace shines through brilliantly in the text: “I will dwell 
in them, and walk in them; and I will be their God, and 
they shall be my people…I will receive you, and will be a 
Father unto you, and ye shall be my sons and daughters” 
(vv. 16–18). Negatively, if you are the friend of God, you 
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are an enemy of the world. Believers are united to God in 
Jesus Christ by faith alone. We are under Christ’s yoke. 
Our burden and guilt he has taken on himself; he has 
paid for all our sins and redeemed us from the law. He 
labored and toiled and gives us the rest that he earned. 
He earned righteousness and perfectly obeyed the law of 
God, and that is counted as ours. Because we are taken 
into God’s covenant, believers are not yoked with unbe-
lievers. What fellowship, communion, concord, and part 
do believers have with unbelievers? There is none.

Failing to address either the covenant or the antithesis, 
McGeown plows on to the crux of his sermon.

An unequal yoke is established between a believer 
and an unbeliever, not between two Christians 
who are different theologically or who go to differ-
ent churches or to different denominations. Now, 
obviously, the closer they are theologically, the 
easier it will be to work together harmoniously.

Regarding the interdenominational revision of the Psal-
ter, McGeown’s proof for why the PRC was not compro-
mised in working with the other denominations (whom 
McGeown admits hold to the well-meant gospel offer and 
a conditional covenant) is that there is no evidence that 
these denominations tried to influence the songs with 
common-grace terminology and conditional language.

We were not working with unbelievers. We 
were working with fellow believers from differ-
ent denominations. We simply do not and may 
not view other Christians as unbelievers. They 
are children of God. And if we go around call-
ing other children of God “unbeliever,” shame 
on us. The word unbeliever is not applicable here 
to members of other Reformed and Presbyterian 
churches, to members of Baptist churches or 
evangelical churches. They are not unbelievers. 
They are children of God.

Nor may we weaponize against them the Bel-
gic Confession, which defines the true church 
this way in article 29: “If the pure doctrine of the 
gospel is preached therein.”

This Baal prophet stands exposed to the wording 
of article 29 of the Belgic Confession. The chief mark 
of the true church is that she preaches “the pure doc-
trine of the gospel” (Confessions and Church Order, 62; 
emphasis added). Do I have to say more to prove that 
McGeown is lying about what the confession teaches? 
He hopes that no one in his congregation will open the 
back of his or her psalter to see what article 29 teaches.

The true and false church are easily known and dis-
cerned. A church that preaches false doctrine, that God 
has a common grace toward the wicked, that the promise 

of the gospel is for all who hear it, or that in a certain, 
vital sense man precedes God, is false. She does not teach 
the “pure doctrine of the gospel.” And members who are 
joined to that church and sit under that preaching are, by 
definition, unbelievers. Believers are those who by faith 
receive Jesus Christ, follow after righteousness, and love 
the true God and their neighbors. Unbelievers are those 
who do not receive Christ by faith, follow after unrigh-
teousness, and hate the true God and their neighbors.

McGeown adds the qualifier, “When Paul says, ‘be ye 
not unequally yoked together with unbelievers,’ he means 
actual unbelievers.” What is an “actual” unbeliever? McGe-
own does not say, but one needs only to refer back to his 
previous sermons—it is the drunk in the gutter, the whore 
on the street corner—really bad people who live really bad 
lives. McGeown does not believe that an unbeliever of the 
“pure doctrine of the gospel” is as wicked, if not more 
wicked, than the mere profane man of the world.

McGeown waxes bold.

Apply those questions [from 2 Corinthians 6] to 
your relationship with other believers in other 
denominations and churches. Do you dare call 
believers in other denominations, do you dare 
call them unrighteous, darkness, Belial, infidel, 
idols? Do you dare say that about them? Do you 
dare call those to whom God has given his Spirit 
and life and salvation unrighteousness, darkness, 
Belial, infidel, idols? You then deny that members 
of other denominations are righteous in Christ…
If you deny that, then you are an extremist and 
a bigot.

I will in fact dare to call them those things. I will 
because when I examine their doctrine, I do not see those 
who believe in Jesus Christ at all but those who seek their 
welfare and advantage in themselves. I see those who 
believe in a half-savior, who is not a savior. I see open 
profaning of God’s name. I do not see the Spirit, his life, 
or salvation in those who confess the lie. Why would I 
join myself to them? Why would the Reformed Prot-
estant Churches seek fellowship with unrighteousness, 
darkness, Belial, and an infidel?

McGeown labels the Reformed Protestant Churches, 
never by name, as extremist and bigoted. He stands in the 
line of ungodly men who called Jesus Christ mad and insane 
for his doctrine and teachings. “Many of them said, He 
hath a devil, and is mad; why hear ye him?” (John 10:20). 
The servant of Christ is no different than his master.

Thus concludes the examination of a wearisome set 
of sermons, lest the reader tire of reading of McGeown’s 
repetitive and predictable fables. At least the world knows 
how to write interesting ones.

—TDO
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DRY MORSEL

Better is a dry morsel, and quietness therewith, than an house full of sacrifices with strife.—Proverbs 17:1

OUR COVENANT CONCEPTION  
WITH FATHER HOEKSEMA (2):  

THE DOCTRINE LEADING  
TO THE HEYNSIAN VIEW

1	 David J. Engelsma, Trinity and Covenant: God as Holy Family (Jenison, MI: Reformed Free Publishing Association, 2006), 110.
2	 Herman Hoeksema, Believers and Their Seed: Children in the Covenant (Grandville, MI: Reformed Free Publishing Association, 1997), 3–4.

Introduction

The covenant is central in Reformed theology.1 One 
cannot conceive of a true reformation if the doc-
trine of the covenant is left out. Herman Hoek-

sema asserted

that the covenant idea is very really one of the 
most important doctrines in the confession of 
the Reformed churches, and rightly so. This doc-
trine is really more characteristically Reformed 
than the doctrine of election. Departure from the 
Reformed truth usually takes place with respect 
to either or both of these doctrines.2

The covenant is of central importance in the life and 
existence of the church. The church may not give lesser 
importance to the doctrine of the covenant. She cannot 
be a faithful witness for Jehovah, whose very essence is life 
as it is expressed in the eternal bond of the three divine 
persons, if she puts the doctrine of the covenant aside or, 
worse yet, if in developing the doctrine she exalts man as 
something in the covenant.

Yet, in the course of its defense and exposition, this 
doctrine is most often assailed and disputed at a particular 
point—namely, the place in the covenant of infant children 
of believers. For whenever controversy arises concerning 
the covenant, it almost invariably turns upon this question: 
In what manner are the children of believers to be counted 
in the covenant? And along these lines, much attention has 
been given to the nature of the promise of the covenant. Is 
the covenant promise general, that is, really and truly given 
to all the children of believers, or is the promise particularly 
given to the spiritual seed of the covenant?

To evaluate honestly the place of infants in the cov-
enant, the focus should be on the character of the cove-
nant, that is, whether it is conditional or unconditional. 
The form of doctrine involved in determining the place 
of the children of believers is nothing but incidental to 
the character of the covenant. The Form for the Admin-
istration of Baptism in its explanation of why our young 
children should be baptized as heirs of the kingdom of 
God and of his covenant implies at the very beginning 
of its explanation that the covenant is unconditional, as 
it is signified by infant baptism. The baptism form says, 
“Although our young children do not understand these 
things, we may not therefore exclude them from baptism, 
for as they are without their knowledge partakers of the 
condemnation in Adam, so are they again received unto 
grace in Christ” (Confessions and Church Order, 259).

From those words of the baptism form, the uncon-
ditionality of the covenant should be the first thing that 
comes to mind, and it can be summarized this way: We 
are passive according to the grace of Jesus Christ as it is 
signified by infant baptism. Or more clearly: Incorpora-
tion into the covenant excludes our activity. Many hate 
and try to dispense with the word passive in relation to 
salvation (or to justification or to God’s covenant with his 
people), while others try to modify the word to get away 
from the strict scrutiny of scripture and of the Reformed 
confessions.

But how should the church view the children of 
believers in relation to the covenant? How do we explain 
the covenant promise of Jehovah to his people: “I will 
be a God unto thee and to thy seed”? Does “thy seed,” 
in light of the maintenance of that covenant and God’s 
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faithfulness, refer to all physical children of Abraham? 
Notice that if you draw an argument from that carnal 
interpretation, you might end up saying that all the chil-
dren of believers are members of the covenant—some-
thing that the Afscheiding fathers rejected emphatically.

The Doctrine of the Afscheiding
The Secession churches, in light of their strict conviction 
on sovereign grace, unofficially took the position that the 
only members of the covenant are the elect. This posi-
tion, as Herman Hanko asserted, was espoused by Nad-
ere Reformatie men3 and had an immense effect in the 
Afscheiding.

Ronald Cammenga rightly stated that a

good number of the founding fathers of the 
Afscheiding embraced the view that the member-
ship in the covenant is limited to the elect. This 
was the view to which Hendrik de Cock, Simon 
van Velzen, and Anthony Brummelkamp were 
committed, as is widely recognized.4

For instance, in his explanation of the phrase in the 
baptism form “our children…are sanctified in Christ,” 
Simon van Velzen said that those who are sanctified in 
Christ are saved and are included in the covenant—the 
eternal covenant of grace. And if it is eternal, he rightly 
concluded his explanation with the truth of divine elec-
tion, which has an intimate connection with the cove-
nant. He went on to say that inclusion in the covenant 
is not for all the children of believers. From this under-
standing of the character of the covenant, he posed a rhe-
torical question:

How then must we understand it when at Bap-
tism the little children are said to be “sanctified 
in Christ”? Must we conceive this of all children 
who are baptized, of all children head for head 
who have believing parents? Neither the one, nor 
the other! It is incontrovertible, I think, that the 
words in view cannot be understood definitely 
of every child who is baptized. Rather, they have 
reference to the seed of the promise, and here the 
elect are counted for the seed.5

Election controls the covenant, whether one perceives 
the covenant objectively from scripture and the Reformed 

3	 Herman Hanko, For Thy Truth’s Sake: A Doctrinal History of the Protestant Reformed Churches (Grandville, MI: Reformed Free Publishing 
Association, 2000), 10.

4	 Ronald L. Cammenga, “God of Friendship: Herman Hoeksema’s Unconditional Covenant Conception” (master’s thesis, Calvin Theological 
Seminary, revised and enlarged, 2014), 187.

5	 Simon van Velzen, translated and quoted in David Engelsma, “The Covenant Doctrine of the ‘Fathers of the Secession’,” Standard Bearer 
84, no. 2 (October 1, 2007): 35–36.

6	 Simon van Velzen, translated and quoted in Engelsma, “The Covenant Doctrine,” 35.
7	 Herman Hoeksema, Reformed Dogmatics (Grandville, MI: Reformed Free Publishing Association, 2004), 1:309.

creeds or subjectively as the Spirit unites the elect with 
Jesus Christ, the head, through saving faith. The Seces-
sion fathers emphatically saw election as determinative 
for the doctrine of the covenant. Election is the yes and 
amen because Christ is central in the eternal counsel of 
God and the head into whom all the elect are incorpo-
rated as one organic whole. That was also the understand-
ing of Van Velzen when he said, “We know that everyone 
who is sanctified in Christ is infallibly saved.”6

The idea of infallibility is sure, perfect, authoritative, 
and without error. That is the covenant as it is grounded 
in election! The covenant stands established not upon the 
obedience of sinners but upon the perfect and sufficient 
mediatorial work of Jesus Christ. Herman Hoeksema 
beautifully said, “Obedience has its reward in itself: to 
obey the Lord our God is life and joy…To keep the com-
mandments of God and to serve him is a privilege.”7 So 
contrary this is to the thoughts presently advanced in the 
Protestant Reformed Churches of this day, where obedi-
ence in the covenant is taught as that upon which God, 
as it were, binds himself to react, insofar as the believer 
exercises the faith graciously bestowed upon him.

Election controls the covenant, 
whether one perceives the covenant 
objectively from scripture and the 
Reformed creeds or subjectively as 
the Spirit unites the elect with Jesus 
Christ, the head, through saving faith.

But we say that according to God’s eternal counsel, all 
that pertains to the covenant, and definitely all that will 
happen in that covenant, belong to his divine act of sav-
ing a people for himself. It is so and cannot be otherwise, 
because the Lord is a jealous God, who will not yield his 
glory to another. All glory must be ascribed to him. This 
is the doctrine of the covenant faithfully confessed by our 
Reformed fathers, from which we must not depart. For 
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to wander from it is to fall into the darkness of human 
pride, imagining that man might offer something unto 
God in exchange for eternal life or the blessings of his 
covenant. Only Christ can merit from God.

William Perkins (1558–1602) rejected any form of 
merit on the basis of our works and insisted on the exclu-
sivity of Christ’s merit for us to attain God’s favor and 
eternal life. He asserted that

we [the Reformed] renounce al merit of works, 
that is, all merit of any worke done by any meere 
man whatsoever. And the true merit whereby we 
looke to attaine the favour of God, & life ever-
lasting, is to be found in the person of Christ 
alone: who is the storehouse of all our merits.8

When treating the controversial first question in the 
baptism form asked of parents, Anthony Brummelkamp 
spoke in the same vein in his interpretation of 1 Cor-
inthians 7:14. Keep in mind that in his interpretation 
he emphatically distinguished the spiritual children of 
the promise from the universal body of Jesus Christ as 
it stands in history as one corporation of communicant 
members together with their children. In the latter part 
of his statement, he made a clear distinction notwith-
standing that the spiritual and the physical share the same 
address and treatment. 

The word “holy” used by the apostle [in] I Cor. 
VII:14, concerning the children of believers, has 
the same meaning in this passage as it does at the 
beginning of the epistle [in] chapter 1:2 when the 
apostle addresses the congregation as sanctified in 
Christ Jesus, called saints, since the children of 
the congregation as well as the adults are included 
in the covenant of God, and the Lord has shed 
His blood as well for them as for the adults and 
has adopted them as His children and taken them 
into the covenant of grace (Bel. Conf., Art. 34 and 
the form of infant baptism). Giving this explana-
tion, we must at the same time observe that we 
most vehemently deny that we are thereby saying: 
that each and every child of the congregation head 
for head possesses or will possess a holiness worked 
in their heart by the Holy Spirit…, as little as we 
would give such an explanation concerning every 
one of their parents, who show themselves to us 
as sanctified in Christ, although we treat them as 

8	 William Perkins, quoted in Harrison Perkins, “Meritum Ex Pacto in the Reformed Tradition: Covenantal Merit in Theological Polemics,” 
Mid-America Journal of Theology 31 (2020): 60.

9	 Anthony Brummelkamp, translated and quoted in Engelsma, “The Covenant Doctrine,” 36; the emphasis is Brummelkamp’s.
10	 E. Smilde, translated and quoted in Engelsma, “The Covenant Doctrine,” 37.
11	 Engelsma, “The Covenant Doctrine of the ‘Fathers of the Secession’ (2),” Standard Bearer 84, no. 5 (December 1, 2007): 103.

such. For not because they are produced from the 
congregation according to the flesh are they all 
children of God, but the children of the prom-
ise are the holy seed (Rom IX:7, 8). This holy 
seed, as well as all the other elect, is taken into the 
covenant of grace, in which covenant nothing is 
included that is unholy.9

Brummelkamp’s interpretation concludes that the 
covenant touches not only election but also divine rep-
robation. For if the unholy are not comprehended in the 
covenant, then it must necessarily follow that the cove-
nant is governed by the sovereign decree of divine pre-
destination. It is only the Arminian who insists that all 
the children of believers are equally included in the cove-
nant; yet such a claim cannot stand before the counsel of 
God, who alone appoints those whom he will gather into 
his covenant and those whom he will reject from it, con-
trary to the notion of a general and indiscriminate grace.

The covenant stands established not 
upon obedience of sinners but upon 
the perfect and sufficient mediatorial 
work of Jesus Christ.

God’s eternal decree of predestination is not a doc-
trine set apart from the covenant but one most inti-
mately joined to it. This truth is made manifest by 
Brummelkamp’s appeal to Romans 9, wherein the apos-
tle Paul plainly declares the sovereign choice of God in 
mercy and in hardening, which predestination cannot 
be severed from discussions and studies regarding the 
covenant. E. Smilde once said in this regard that the 
“Churches of the Secession lived in Rom. 9 and held 
fast the connection of election and the covenant of grace 
without wavering.”10

This unwavering view based on Romans 9 compelled 
enemies of the doctrine of the covenant, namely, Klaas 
J. Pieters and J. R. Kreulen, to show themselves unre-
formed by markedly banishing election from the cove-
nant.11 They were completely opposed to the viewpoint 
of the Secession fathers. The two preachers denied that 
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God determines the members of his covenant, that by 
election God gathers his own people unto life and by 
reprobation rejects others—even those who are produced 
from the visible congregation of Jesus Christ.

The Departure
There were many among the seceders who did not embrace 
this intimate union between predestination and the cov-
enant.12 Instead, their view of the covenant was from the 
viewpoint of general grace, which was extended objec-
tively to all baptized children. In this way they regarded 
the covenant as conditional, that is, its efficacy depended 
in some measure upon the will or response of man.

Moreover, among the seceders many espoused the 
idea of Johannes Cocceius (1603–69) concerning the 
covenant of God with man as it was defined as a compact 
or an agreement. Along this line of thinking, many Seces-
sion churches were infiltrated by conditional theology.

The notion of a general promise attached to baptism 
accords well with the view of the covenant as a contract or 
mutual agreement between God and man. Yet such a con-
cept introduces grave difficulty because an infant is inca-
pable of understanding and cannot enter into any such 
agreement. Thus the full realization of the covenant must 
be deferred until the child comes to maturity and can con-
sent to the terms of the agreement and fulfill its condi-
tions, thereby proving himself worthy of the covenant. But 
in this manner the covenant is subtly transformed from a 
gracious act of God into a compact dependent upon man, 
and the certainty of the covenant is made to rest upon the 
will of man, not upon the divine promises of God.

Herman Hanko wrote,

Among the Seceders the covenant was considered 
to be an agreement between God and His people 
in Christ Jesus. It was therefore considered to be 
bilateral in character. The children were baptized 
on the basis of a general and conditional promise, 
which was extended objectively to all the children 
who were born within the covenant; but the cov-
enant was not in fact, fully realized in the hearts 
of those who were baptized until such a time as 
they accepted the provisions of the covenant.13

A prominent proponent of general grace in the cov-
enant was Helenius de Cock, Hendrik de Cock’s son. 
Helenius became one of the lecturers, or teachers, in 

12	 Herman Hoeksema, Herman Hanko, Ready to Give an Answer: A Catechism of Reformed Distinctives (Grandville, MI: Reformed Free Pub-
lishing Association, 1997), 163.

13	 Herman Hoeksema, Herman Hanko, History of Dogma (Grandville, MI: Theological School of the Protestant Reformed Churches, 1982), 93.
14	 Joshua Engelsma, Watchman on the Walls of Zion: The Life and Influence of Simon van Velzen (Jenison, MI: Reformed Free Publishing Associ-

ation, 2021), 163, 174.
15	 Hanko, For Thy Truth’s Sake, 13.

1854, and because of the troubles T. F. de Haan had been 
causing in the seminary, in 1860 Helenius replaced him 
as the chair of dogmatics in the Afscheiding seminary in 
Kampen.14 Helenius was succeeded by Herman Bavinck 
in 1883. According to Herman Hanko,

While first Helenius agreed with his father, he 
gradually changed his position and adopted a 
radically different view of the covenant. While 
he did not abandon his views on election, he 
pushed election aside and said that the truth 
of predestination was irrelevant to the admin-
istration of the covenant in time. And pushing 
election aside in the administration of the cove-
nant, Helenius De Cock took the position that 
the promise of baptism was a promise to all the 
children baptized, so that all are in the cove-
nant, though outwardly, and are participants of 
the covenant. Their unbelief cannot invalidate 
God’s covenant, although it deprives them of 
the blessing of the covenant.15

Helenius de Cock was drifting away from the idea of 
the covenant held by the Secession fathers. This was dan-
gerous for the Afscheiding churches, especially because 
Helenius was a professor of dogmatics who was training 
men to become ministers of the word and sacraments, 
and he had become a prominent figure in the Afscheid-
ing. He intently opposed the view of his father and of all 
the Secession fathers so that he could create an entirely 
radical doctrine of the covenant—a novelty that would 
characteristically define the doctrines of the Christian 
Reformed Church in the future through the works of 
Prof. William Wijnand Heyns (1856–1947) and likewise 
the Reformed Churches in the Netherlands (liberated) 
through the leading of Dr. Klaas Schilder (1890–1952).

The departure of Helenius must be judged not as a 
small divergence but as a serious defection—one that 
strays not only from the authority of holy scripture 
and the purity of the Reformed creeds but also from 
the received doctrine of the whole denomination of the 
Secession churches. For that denomination had already, 
with due deliberation, set forth its judgment at the 
Synod of Utrecht (1837), wherein the true and proper 
understanding of the covenant was clearly defined.

Since, however, the Word of God plainly teaches 
that not all are Israel who are of Israel, and the 
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children of the promises are counted for the 
seed, therefore Synod by no means regards all 
and every one head for head, whether children 
or adult confessors, as true objects of the grace of 
God or regenerated.16

Thus to depart from this settled doctrine was not 
merely to propose a different opinion, but it was also to 
unsettle that which had been established in the unity of 
the churches, grounded upon the word of God, and con-
firmed in their common confession as markedly expressed 
in the broader assembly.

This departure shaped almost the whole Afscheiding 
denomination. Seven years after the publication of the 
History of Dogma, Hanko compared the Doleantie with 
the Afscheiding in a sharp manner concerning the doc-
trine of the covenant. According to Hanko the Doleantie 
emphasized the particular grace of God for the elect in 
the covenant, while the Afscheiding was committed to 
the well-meant offer of the gospel as an integral aspect 
of the covenant promise. Hanko wrote, “The Afscheiding 
tradition…held to a general and conditional promise of 
the covenant made to all who are baptized whether elect 
or reprobate children.”17

But according to Joshua Engelsma, the Afscheiding 
had a rift in its movement: “The churches in the northern 
provinces being more orthodox and those in the southern 
provinces being more liberal-minded.”18 Most probably 
the liberals became so influential especially when Hele-
nius de Cock belonged to that wing of the Afscheiding.19 
Engelsma also asserted in his biography of Simon van Vel-
zen that “the effect of Helenius de Cock on the churches 
was also immense.”20

And it did not escape the notice of Herman Hanko that 
the influence of Helenius had already begun to bear fruit 
at the very time when the Christian Reformed Church 
was calling and ordaining men from the Netherlands—
men who had been instructed under Helenius’ tutelage.

By this means there was introduced into the Christian 
Reformed Church a doctrine foreign to the Reformed faith, 
namely, the notion of a conditional covenant, together 
with the teaching of a general and free offer of the gospel. 

16	 Engelsma, “The Covenant Doctrine,” 37.
17	 Herman Hanko, The History of the Free Offer (Theological School of the Protestant Reformed Churches, 1989), https://www.prca.org 

/resources/pamphlets/the-history-of-the-free-offer.
18	 Joshua Engelsma, “Janus, Again: The Most Recent Attack of the Proponents of the Well-Meant Gospel Offer upon the Doctrines of Grace,” 

Protestant Reformed Theological Journal 45, no. 2 (April 2012): 97.
19	 Engelsma, “Janus, Again,” 97.
20	 Engelsma, Watchman on the Walls of Zion, 206.
21	 According to Joshua Engelsma the full title is De kinderkoop volgens de beginselen der Gereformeerde Kerk in hare gronden, toedieningen en 

praktijk (Infant baptism according to the principles of the Reformed Church in its grounds, administrations, and practice). Engelsma, 
Watchman on the Walls of Zion, 181n10. Cammenga has a lengthier title in Dutch from the same source as Engelsma, in Cammenga, “God 
of Friendship,” 190n221.

22	 Klaas J. Pieters and J. R. Kreulen, quoted in Engelsma, “Janus, Again,” 97.

Thus what was first sown in Kampen by Helenius was 
soon manifested in the doctrine and life of the American 
churches, altering in no small measure their conception of 
the covenant of God and the proclamation of the promise.

The departure of Helenius must be 
judged not as a small divergence but as 
a serious defection—one that strays not 
only from the authority of holy scripture 
and the purity of the Reformed creeds 
but also from the received doctrine 
of the whole denomination of the 
Secession churches.

Conditional Preachers
Secession ministers Klaas J. Pieters and J. R. Kreulen 
plagued the churches with an entirely radical view of the 
covenant. They coauthored a book entitled De kinderdoop 
(Infant Baptism).21 They wrote,

Let us then, with baptism, set aside and let rest 
eternal reprobation, that the promise of the cov-
enant be imparted and offered according to the 
revealed counsel of God, and with reference to 
every baptized child in the visible church, with-
out any exception.22

By setting aside reprobation, all children of believers 
are considered to be objects of grace, which is given only 
by God according to his eternal determination. Undoubt-
edly, this view is essentially Arminianism.

This position of Pieters and Kreulen was challenged by 
the Secession fathers, specifically by Simon van Velzen. E. 
Smilde summarized the position of Van Velzen as follows:
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Van Velzen, on the basis of Rom. 9, held to the 
close connection between the covenant of grace 
and election…The two are not to be separated 
in his opinion. This is not surprising to us. It is 
well-known that he held firmly to the truth of 
election.23

The view of Pieters and Kreulen received much 
opposition, but the broader assemblies of the Secession 
in 1863 and 1866 would not take a conclusive deci-
sion concerning the doctrine of the covenant. Engelsma 
wrote that “in the providence of God, the Secession 
churches were not ready in the 1860s to settle the 
issue.”24 There was a covenant crisis in the Netherlands 
that would spread throughout the country and even 
throughout America.

William Heyns was unmistakably considered as one 
who was espousing the same conditional covenant as 
the two Secession preachers Pieters and Kreulen. Nota-
ble similarities are found in Heyns’ writings, though 
he avoided mentioning the two conditional preachers. 
No matter how hard he tried to plaster his view with 
scriptural passages and quotations from the Reformed 
creeds, Pieters’ and Kreulen’s doctrine stuck its head 

23	 E. Smilde, translated and quoted in Cammenga, “God of Friendship,” 191.
24	 Engelsma, Watchman on the Walls of Zion, 183.
25	 Hoeksema, Believers and Their Seed, 14.

out and revealed the foolishness of Heyns and how his 
position had been condemned already by the Secession 
fathers.

Herman Hoeksema lamented at his time that “Heyns’ 
presentation has for years been imbibed by many who 
now serve as ministers in the Christian Reformed denom-
ination,” but in principle “the presentation of Heyns is 
nothing else than the old Pelagian error applied to the 
doctrine of the covenant.”25

The Lord willing, I will present the conditional views 
of Pieters and Kreulen and of William Heyns next time 
from most of the quotations available in print. Their 
views present faith not as a means but as a condition 
upon which children become worthy of the promise 
declared unto them by God at their baptism. From the 
views of these preachers, a covenant detached from divine 
election is considered to be essentially gracious to every 
child of believers.

Father Hoeksema had the orthodox conception of 
the covenant—so much different from the ideas of 
Helenius de Cock, Klaas Pieters, J. R. Kreulen, and Wil-
liam Heyns.

—JP
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RUNNING FOOTMEN

And ye shall chase your enemies, and they shall fall before you by the sword.—Leviticus 26:7

“CHARLIE KIRK” EXPOSES THE 
PROTESTANT REFORMED CHURCHES

Watch therefore: for ye know not what hour your Lord doth come.—Matthew 24:42

1	 Herman Hoeksema, “That Phenomenal Billy Graham,” Standard Bearer 39, no. 3 (November 1, 1962): 52.

Christ is coming, and there are certain times 
throughout history when his footsteps fall with 
such clarity that they can almost be heard. Such 

was the case with the murder of Charlie Kirk and its after-
math in late 2025. Charlie Kirk was a fascinating figure 
who made dramatic waves in the nominal church world. 
Kirk’s impact rivals that of Billy Graham and his global 
ecumenical movement. Kirk did not merely replicate Billy 
Graham’s ecumenical movement; Kirk took it further. 
Kirk used that ecumenical movement to drive massive 
political change, and he was beginning to show success. 
His unexpected death demonstrated that God is not ready 
to bring the church world together in support of the anti-
christ. Charlie Kirk is a warning to the church: She ought 
to be looking for one to come who is like him.

However, my primary interest is not Charlie Kirk nor 
his work of bringing Christian nationalism to the mod-
ern ecumenical movement. My interest is especially in 
how Rev. Jacob Maatman judged Charlie Kirk and how 
through Maatman the Protestant Reformed Churches 
(PRC) judged Charlie Kirk. Even more, my interest is 
in demonstrating a subtle but significant shift in the 
Protestant Reformed apologetic. This shift can be seen 
by making a comparison between Charlie Kirk and Billy 
Graham, against whom the ministers of the PRC were 
bold and unapologetic in their stand against the lie.

Billy Graham was a massive personality in the United 
States starting in the 1950s, and his influence lasted for 
decades. He was known mostly for the crusades that he 
conducted throughout the United States and the world, 
where hundreds of thousands of people would gather to 
hear Graham speak. His message was consistent: Con-
front the people with their sins; tell them that now is the 
time for them to decide to be saved; and if one makes a 

decision to accept Christ as his savior, then God will save 
him. Graham’s crusades vaulted him into influence, which 
carried through to radio, television, movies, magazines, 
and printed media. He was known as “America’s Pastor” 
and a “Pastor to the Presidents” till his death in 2018.

As such, Graham was well known to the ministers 
of the Protestant Reformed Churches. The Protestant 
Reformed Churches roundly condemned Billy Graham 
in The Standard Bearer. To explain how the “phenomenal 
Billy Graham” could have such influence and command 
such large audiences, the PRC’s spiritual father Rev. Her-
man Hoeksema wrote:

Before Billy Graham goes anywhere “to preach 
the gospel” or to conduct a “crusade,” the field 
is prepared for him by several ministers as well 
as laymen, weeks and even months in advance. 
Without this preparation, Billy probably would 
have no audience to speak of. In fact, Billy will 
not go anywhere to preach without this thorough 
preparation of the field. Weeks before his evan-
gelistic campaign in Chicago, I received letters 
requesting that I would also help to prepare the 
field and to pray with my congregation for the 
“success” of the crusade in Chicago. I did noth-
ing of the kind, of course. Personally, I do not 
believe in such an utterly mechanical and false 
preparation in order to gather large crowds of 
hearers for the preaching of the gospel.1

Reverend Hoeksema further explained this “success” 
and popularity of Billy Graham:

Billy does not preach the truth!
I know what I am talking about, for I have 

heard Billy speak over the radio rather often. He 
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preaches an Arminian gospel and that is no gos-
pel. He preaches a gospel for all men, a free-will 
gospel and that is not the gospel of God; it is not 
the gospel which Christ preached. It is not the 
gospel which the apostles preached.2

This is representative of the long history of The Stan-
dard Bearer’s treatment of Graham. A few years later, 
Reverend Harbach explained the rapidly expanding move-
ment around Graham in connection with Nimrod, who 
also was able to organize men to build great things.3 Prof. 
Homer Hoeksema battled against Graham by proxy when 
a Reformed minister attacked Hoeksema for exposing Billy 
Graham’s doctrine of regeneration as being Arminian and 
Pelagian.4 The PRC of the 1950s and 1960s knew how to 
deal with false teachers; her ministers did not hold back.

Charlie Kirk was a modern-day Billy Graham; spiritu-
ally they were almost identical.

Like Graham, Kirk operated outside the church and 
set himself above the church. God calls all men to put 
themselves under the authority of Christ and his gospel. 
Not only did these men not obey, not only did they set 
up parachurch organizations with themselves at the helm, 
but they also used their organizations to effect a massive 
ecumenical movement between theological liberals, con-
servatives, Catholics, and every other brand of Christian-
ity. Ecclesiastical will-worship in the extreme!

Like Graham, Kirk was Arminian in his theology. 
Graham was overt in his Arminian theology, naming his 
radio show The Hour of Decision and focusing his crusades 
on calling his listeners to take charge of their salvation 
and to make a “decision for Christ.” Kirk similarly told 
the members of his audiences to “repent and ask Christ to 
come in as your Lord and Savior.”

Like Graham, Kirk was entirely uninterested in theo-
logical distinctives. Both men’s approaches were overtly 
and unapologetically ecumenical. Their purpose was not 
to “let God be true, but every man a liar” (Rom. 3:4). 
Rather, their goal was to use the church to get something 
done in the culture. Like the Christian Reformed Church 
in 1924, what these men wanted to see was action from 
the church to drive cultural change.

The similarities keep coming. Like Graham, Kirk was 
close to theological liberals and Roman Catholics. Like 
Graham, Kirk focused on influencing the youth. Like 
Graham, Kirk used carefully orchestrated events to build a 

2	 Hoeksema, “That Phenomenal Billy Graham,” 53.
3	 Robert C. Harbach, “Billy Graham’s Ministry of Error,” Standard Bearer 42, no. 18 (July 1, 1966): 416–18.
4	 Homer C. Hoeksema, “An Attack Upon the Very Foundation,” Standard Bearer 42, no. 3 (November 1, 1965): 54–56; Homer C. Hoek-

sema, “Dr. Jerome De Jong’s Defense of Billy Graham,” Standard Bearer 42, no. 9 (February 1, 1966): 196–200.
5	 Jacob Maatman, “Charlie Kirk: 1993–2025,” Standard Bearer 102, no. 3 (November 2025): 72–74.
6	 Maatman, “Charlie Kirk,” 73.
7	 Maatman, “Charlie Kirk,” 73.

movement. Like Graham, Kirk tied his faith to a national 
identity. With all these similarities, it would seem that the 
ministers of the PRC naturally would respond to Charlie 
Kirk the way that they did to Billy Graham.

But did they? What is the evaluation that the PRC 
makes of Charlie Kirk? In November 2025 an article writ-
ten by Rev. Jacob Maatman showed up in the All Around 
Us rubric of The Standard Bearer. Titled “Charlie Kirk: 
1993–2025,” this article is very different from the long 
history of Standard Bearer articles written about Billy 
Graham.5 It is decidedly not a condemnation of Charlie 
Kirk, his movement, or what he taught.

Maatman signals his changing of the 
banner that flies over the magazine by 
highlighting Charlie Kirk’s success in 
fighting for “conservatives” and “the 
conservative cause.” This raises the 
question of which cause Maatman will 
embrace: the cause of God’s truth in 
the world or the “conservative cause.”

In his article Reverend Maatman gives a stirring eulogy 
to Charlie Kirk. Glossing over Kirk’s political activism 
and ignoring his theology, what Maatman really thinks 
is important is that “Charlie Kirk was a Christian.”6 
Charlie Kirk’s Arminian and ecumenical brand of Chris-
tianity does not seem to bother Reverend Maatman. The 
uncomfortable fact that Charlie embraced and taught 
a false gospel does not seem to find its way into Rever-
end Maatman’s consideration. Neither does the fact that 
Charlie was at home with Catholicism, prosperity-gospel 
preachers, and every other brand of false teacher from 
Doug Wilson to John MacArthur.

What does matter to Reverend Maatman is that Kirk 
“confessed with his mouth that Jesus is Lord and believed 
in his heart that God raised Him from the dead.”7 Now, 
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this is a fine quotation of Romans 10:9, and perhaps Rev-
erend Maatman attempts to take at face value that Char-
lie Kirk actually did say the words, even frequently, that 
“Jesus is Lord.” There is no excuse, however, for Rever-
end Maatman to make the claim that Kirk believed any-
thing “with his heart.” Since when is Reverend Maatman 
the judge of hearts? Much less the heart of a complete 
stranger? No man knows the things of a man, save the 
spirit of a man that is in him.

Reverend Maatman in his article needed to do one 
thing: Judge the life of a man. Sure, Charlie Kirk said 
“Jesus is Lord” on perhaps every stage. Can that be 
explained in light of his blatantly Arminian gospel and 
ecumenical behavior? It can. Christ said,

20.	Wherefore by their fruits ye shall know them.
21.	Not every one that saith unto me, Lord, 

Lord, shall enter into the kingdom of heav-
en; but he that doeth the will of my Father 
which is in heaven.

22.	Many will say to me in that day, Lord, Lord, 
have we not prophesied in thy name? and 
in thy name have cast out devils? and in thy 
name done many wonderful works?

23.	And then will I profess unto them, I never 
knew you: depart from me, ye that work in-
iquity. (Matt 7:20–23)

Reverend Maatman boldly proclaims that he knows 
that Charlie Kirk is in heaven, and in doing so Maat-
man shows that his conception of heaven is similar to 
that of C. S. Lewis. Maatman’s heaven is not the place 
where God dwells in perfect holiness. I am sure Maatman 
will preach boldly from his pulpit against an unnamed or 
distant Arminianism and common grace, but neither of 
these are salvation issues to him because he puts Charlie 
Kirk and those like him in heaven. Charismatics, Catho-
lics, prosperity-gospel preachers, and Arminians all have 
their places in heaven, if Charlie Kirk does. About the 
path that Reverend Maatman is on, Reverend Hoeksema 
wrote:

We dare not contemplate the strange medley of 
what calls itself church in the world and proceed 
from the supposition that all churches—what-
ever creed, superstition, or human philosophy 
they may embrace—are still part of the true body 
of Christ.8

8	 Herman Hoeksema, Reformed Dogmatics (Grandville, MI: Reformed Free Publishing Association, 2004), 2:238.
9	 Maatman, “Charlie Kirk,” 72.
10	 David J. Engelsma, “John Bolt, Common Grace, the PRCA, and Theological Modernism,” Protestant Reformed Theological Journal 59, no. 2 

(April 2026): 64.
11	 Maatman, “Charlie Kirk,” 72.

However, there is more that is out of place in Maat-
man’s strange, short eulogy. The article as a whole does 
not fit in the entire history and context of the magazine. 
It is not just that Reverend Maatman takes a different 
approach in eulogizing a false teacher where his forebears 
condemned one. But it is also that he entirely loses the 
purpose of The Standard Bearer and its founding mission 
and instead takes up another narrative. Formerly, the 
avowed purpose of the magazine was to champion the 
standard of God’s truth against common grace and the 
conditional covenant. With Maatman’s article The Stan-
dard Bearer quietly lowers this ill-used and ragged flag 
that has been waved over its prow since the 1920s and 
proudly raises the standard of the “conservative cause.”9 
This article represents a paradigm shift for The Standard 
Bearer.

Some in the PRC are putting up a meager fight against 
taking down the original banner that has been waving 
over The Standard Bearer; they think that it is the unique 
place of the PRC to fight against error in the modern 
church world. Among these is Reverend Maatman’s 
grandfather, Prof. David Engelsma. In a recent article 
published in the Protestant Reformed Theological Journal, 
Professor Engelsma wrote that the Protestant Reformed 
Churches

are not merely another “conservative” Reformed 
denomination of churches. They are rather the 
one denomination in North America, if not in 
the world, that stands up today against the mas-
sive, malignant movement of theological and 
spiritual modernism. They deny that Christ and 
the world are one in grace. They confess that 
church and world are radically separated, are in 
fact at war.10

Some, like the professor, may be making a halfhearted 
attempt to fight, but nobody is listening. Least of all is 
Reverend Maatman.

Early in his article, Maatman signals his changing 
of the banner that flies over the magazine by highlight-
ing Charlie Kirk’s success in fighting for “conservatives” 
and “the conservative cause.”11 This raises the question 
of which cause Maatman will embrace: the cause of 
God’s truth in the world or the “conservative cause.” This 
question Maatman answers with clarity later in his arti-
cle; Maatman spends a large part of his article arguing a 
generically Christian case against nihilism and godlessness 
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in support of this “conservative cause.” Maatman’s ideas 
would have been warmly received onstage at the Charlie 
Kirk Memorial.

Let there be no mistake. The “conservative cause” is 
not the cause of Christ and his kingdom. The “conser-
vative cause” is nothing other than the cause of man, 
which is the cause of antichrist. It is the cause of making 
man’s place comfortable and prosperous on this earth, 
where man rules by man’s political will and wisdom. As 
enshrined in the mission statement of one prominent 
think tank that is leading this movement, man is “build-
ing an America where freedom, opportunity, prosperity, 
and civil society flourish.”12 This is consistent with the 
purpose of Charlie Kirk and his organizations to drive the 
Christian religion into every nook and cranny of Amer-
ican life so that by Christianity America can flourish 
more. This is a very different flag than the one that was 
raised over The Standard Bearer by Rev. H. Danhof in the 
magazine’s first issue 102 years ago, which was “the cause 
of the Son of God.”13

We have a little glimpse of what it 
will look like when a man comes and 
with signs and wonders shows us that 
if only we follow him, we can have 
freedom, opportunity, prosperity, 
and a flourishing society. And now, in 
Reverend Maatman and the PRC, we 
also see a little glimpse of how easy it 
is to be deceived.

It has been clear for almost a decade that The Standard 
Bearer no longer champions the cause of Christ’s truth 
in the world. In the most serious doctrinal dispute in 
the PRC since the 1950s, the magazine stayed silent and 
silenced the cause of the truth. It has been almost pain-
ful to watch the magazine flounder on the waves without 

12	 Mission statement for the Heritage Foundation, https://www.heritage.org/about-heritage/mission.
13	 Henry Danhof, “The Standard Bearer,” Standard Bearer 1, no. 1 (October 1924): 3. The words “the cause of the Son of God” are a transla-

tion of the original Dutch “de zaak van den Zone Gods” done by Google Translate.
14	 Maatman, “Charlie Kirk,” 74.

purpose, without boldness, and without a clear direction. 
Now the magazine has a clear direction and a movement 
to get behind: the “conservative cause.” It fits The Stan-
dard Bearer and cracks open the door a little wider to 
the PRC’s decades-long effort to join the North Amer-
ican Presbyterian and Reformed Council (NAPARC). 
Why stop at NAPARC? Are there not much greater bat-
tles in which the PRC can fight and in which she even 
can be more effective, if she joins forces with a greater 
body of churches who use the name of Christ, even if the 
churches differ from the PRC in some so-called unim-
portant distinctives?

Reverend Maatman closes his article by praising 
the memorial service held for Charlie Kirk: “The most 
remarkable thing about it was the witness that was given 
of Jesus Christ.”14 I am not sure why Reverend Maat-
man thinks it is remarkable for an Arminian to use the 
name of God in vain in a stadium. Billy Graham’s cru-
sades show that this has a long pedigree in our nation; it 
is not so remarkable. What is remarkable is how a Prot-
estant Reformed minister can find anything to praise in 
an event that both desecrated the sabbath day and may 
have been the most overt display of Christian national-
ism this world has ever seen. What is remarkable is how 
cheaply a Protestant Reformed minister can sell out the 
entire Reformed faith that he has vowed to defend.

To borrow a word from Reverend Hoeksema, Charlie 
Kirk was “phenomenal.” Just seeing the impact that one 
young man had in his death makes one wonder what he 
could have accomplished if God had kept him alive for 
another forty years. After a little over a decade of effort, 
Charlie Kirk had behind him the support of a large swath 
of the church world, now including the PRC, along with 
the entire leadership of the United States. Seeing this, we 
can understand a little more clearly how the antichrist 
will arise. We have a little glimpse of what it will look like 
when a man comes and with signs and wonders shows us 
that if only we follow him, we can have freedom, oppor-
tunity, prosperity, and a flourishing society. And now, 
in Reverend Maatman and the PRC, we also see a little 
glimpse of how easy it is to be deceived.

“For there shall arise false Christs, and false prophets, 
and shall shew great signs and wonders; insomuch that, if 
it were possible, they shall deceive the very elect” (Matt. 
24:24). —Michael J. Vermeer
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ELECTRONIC SERVICE REQUESTED

FINALLY, BRETHREN, FAREWELL

Finally, brethren, farewell. Be perfect, be of good comfort, be of one mind,  
live in peace; and the God of love and peace shall be with you.—2 Corinthians 13:11

This verse is a brief exhortation, but it includes all aspects of the Christian life and contains its chief principles. It 
is an exhortation that can be given without hypocrisy only where the gospel is preached, for only the gospel gives 
comfort in life and in death.

Paul’s farewell to the Corinthians calls believers to rejoice. Believers have every reason to rejoice. Jehovah is their God 
by sovereign grace. Jehovah their God reigns. God has set his king, Jesus Christ, upon his throne over all creation. Who 
are the recipients of so great a salvation as the brethren, the people of the Lord?

Rejoice, brethren!
When the apostle says “be perfect,” he means be refreshed and fitted for your calling. The gospel of the free forgiveness 

of sins gives joy to believers because that gospel alone refreshes their spirits and strengthens their souls, in order that they 
might carry on in their serious callings to be God’s friends and servants in the world and to stand as God’s representatives 
over against the sin and darkness of the world.

Be perfect, brethren!
The gospel refreshes and strengthens believers by giving to them the good comfort of the gospel truth of Jesus Christ, 

the gospel of sovereign and particular grace, the unconditional covenant of God, and the free and full forgiveness of sins, 
so that they are certain and assured that everlasting righteousness and eternal life are theirs. In that gospel alone there is 
comfort.

Be of good comfort, brethren!
The gospel alone creates single-mindedness in believers in the truth. Being of one mind in the truth is the unity of 

believers in Christ. We have the mind of Christ.
Be of one mind, brethren!
In the unity of the truth, there is the blessedness of peace among brethren, who live at peace with one another because 

they are at peace with their God through Jesus Christ their Lord, through faith in the gospel of grace.
Live in peace, brethren!
All such will have the blessed experience of the God of love and peace dwelling with them. He is the God of love and 

peace in himself. He is the author of all the blessedness of love and peace with God in Jesus Christ. God is the author of 
the truth of the gospel, of the comfort it gives, of the unity of mind among the brethren in that truth, and of the blessed 
peace among the brethren that is its work. All glory to the God of love and peace. To all who are so minded, the God 
of love and peace will be with you.

So, fellow believers and lovers of the truth, we bid you farewell, brethren.
—NJL


